
2016  Post-Paschal Sundays 

 

St. Thomas: The Anti-Pascha  ON MAY 7, 2016 BY FR. TED  

The first Sunday after Pascha is dedicated to the memory of the Apostle 

Thomas and his particular reaction to the Gospel of the resurrection of 

Christ.  It is a continuation of the Gospel lesson which was read at the 

Vespers of Pascha Sunday:  John 20:19-31.  The Gospel lesson for this Sunday 

is simply continuing a celebration of the resurrection of Jesus Christ by 

dealing with the very real reactions of Christ’s own disciples to the Good 

News. 

On the evening of that day, the first day of the week, the doors being shut 

where the disciples were, for fear of the Jews, Jesus came and stood among 

them and said to them, “Peace be with you.” When he had said this, he 

showed them his hands and his side. Then the disciples were glad when they saw the Lord. Jesus said to 

them again, “Peace be with you. As the Father has sent me, even so I send you.” And when he had said 

this, he breathed on them, and said to them, “Receive the Holy Spirit. If you forgive the sins of any, they 

are forgiven; if you retain the sins of any, they are retained.” Now Thomas, one of the twelve, called the 

Twin, was not with them when Jesus came. So the other disciples told him, “We have seen the Lord.” But 

he said to them, “Unless I see in his hands the print of the nails, and place my   finger in the mark of the 

nails, and place my hand in his side, I will not believe.” Eight days later, his disciples were again in the 

house, and Thomas was with them. The doors were shut, but Jesus came and stood among them, and 

said, “Peace be with you.” Then he said to Thomas, “Put your finger here, and see my hands; and put out 

your hand, and place it in my side; do not be faithless, but believing.”Thomas answered him, “My Lord 

and my God!” Jesus said to him, “Have you believed because you have seen me? Blessed are those who 

have not seen and yet believe.” Now Jesus did many other signs in the presence of the disciples, which 

are not written in this book; but these are written that you may believe that Jesus is the Christ, the Son of 

God, and that believing you may have life in his name. 

Archbishop Job Getcha gives us some historical background for this 

Feast. 

“The second Sunday of Pascha, i.e., the Sunday following Easter, is 

dedicated to the encounter of Thomas with the risen Lord. It is also 

called ‘Antipascha’ or ‘Renewal Sunday’. It concludes the paschal 

octave, whose particular celebration in Jerusalem in the late fourth 

century is attested to by Egeria inher journal and by the 

Armenian Lectionary in the fifth century. In chapter 39 of her 

journal, Egeria tells us that ‘these feasts of Pascha are celebrated 

over eight days.’ She specified that, on the day of the octave, 

The lucernare [vespers] is celebrated both at the Anastasisand at 

the Cross, and then all the people, without exception, with hymns 

escort the bishop to Sion. When they arrive there, they again sing hymns appropriate to the place and 
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day, and the gospel passage is read again describing how, eight days after Pascha, the Lord entered 

where the disciples were and reproached Thomas for having been doubtful.”     (Archimandrite Job 

Getcha, The Typikon Decoded, p 239) 

While the hymns of the day do mention the blessed doubt of Thomas which led to his fully believing in 

Jesus as Christ, doubt does not automatically lead to faith.  Jesus 

reproaches Thomas for his faithlessness, but doesn’t reject him.   The 

7th Century St. Isaac of Nineveh notes there is a downside to doubt. 

“Once someone has doubted God’s care for him, he immediately falls 

into a myriad of anxieties.” (The Wisdom of St. Isaac of Nineveh, 

Sebastian P. Brock, p 34) 

 Peter wept bitterly for his faithless denial of Christ.    Yet doubt does 

not mean absolute rejection of Christ.  It is a normal part of being 

human.  It can be healthy for us, as Thomas demonstrated, but we 

need to use it to lead us to Christ rather than allowing ourselves to 

become foolish cynics.  We often have to wrestle with our own 

thoughts on our way to God’s Kingdom. 

 

The Immortal Soul and the Resurrected Body  ON MAY 8, 2016 BY FR. TEDIN ORTHODOX 

CHURCH, ORTHODOXY, PASCHA, RESURRECTION,   

A couple of years ago I read Brian Schmisek’s book, Resurrection of the Flesh or 

Resurrection from the Dead, which explores how the concepts mentioned in the 

title, resurrection of the flesh or from the dead, developed in Christian thinking.  The 

two ideas were not always viewed as the same concept in Christian history.  What 

will the final victory of God over death be like?  How materialistic did the various 

Christian teachers view the resurrection for all believers in the Kingdom of God? 

In this and the succeeding blog I will use excerpts from Schmisek’s book to follow his 

interpretation of scripture and of the church fathers as he traces the development in 

the Church about her understanding of the resurrection to eternal life. 

Schmisek says in the Old Testament there is not the body-soul duality so characteristic of 

Platonism.  Consequently, an understanding of what the resurrection might mean is a bit less 

complicated (there simply is a human being, not a body-soul dualism which opposes the two parts of a 

human).  However, the simplicity of portrayal of a human also leads to a less clear vision about what the 

resurrection might imply – especially for us who understand the human of being as a complex 

relationship of so many organs besides a non-material dimension.  How are the various organs and non-

material components (i.e., soul, mind, spirit) that constitute a human affected by death and by a 

resurrection?  The question might be made more clear by a debate raised once regarding the famous 

Star Trek teletransporter.  If the teletransporter simply rearranges and moves the physical atoms of a 

person or decomposes a person to pure energy only to arrange them physically in another location, 

what happens to their soul/mind?  If the brain is reduced to energy, what happens to the mind in that 

transition?  Can the teletransporter reconstitute the mind/soul of the person it has transported or does 
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it just deal with the materialism of an object?  Not a 

question dealt with by the science fiction show but it 

raises the question as to whether a human is 

anything more than physical cells/atoms and what is 

the relationship of the immaterial self/ mind/ soul 

with the physical body?  Schmisek writes: 

“Rather than a single unified anthropology, the Old 

Testament displays varied anthropological 

presuppositions. Even so, we are able to say that an 

Old Testament anthropology generally sees the 

human being as a unified whole, not as Plato would 

have it. The unified human being had different aspects such as ‘blood,’ ‘breath,’ ‘heart,’ ‘spirit,’ ‘being,’ 

or ‘flesh.’ These aspects were not always clearly delineated. The term bāsār (flesh) expresses the physical 

aspect of human life, the human being in its weakness, and in its relation to all animal life. The term 

nephesh (being) formulates the living or vital aspect of a being, whereas rūh (spirit) expresses its inner 

disposition and ability to be moved by God. Each of these terms individually can express the human being 

as a whole.”  (Kindle Loc. 1272-78) 

Biblically speaking, the exact relationship of the self/ 

soul/ mind to the various body organs is not 

completely spelled out, though there is an assumption 

of the unity of all of these components in any 

human.  Death thus affects the entire human 

being.  The “person” deprived of their body through 

death is not capable of any further actions since their 

soul has no powers or  existence apart from their 

body.  (So in Psalms 6:5, 88:10-12 and 115:17, the 

dead cannot even praise God – they lack the mouth, 

tongue, vocal chords and lungs to do so.   Sheol, the 

place of the dead in the Bible, is portrayed as a 

shadowy underworld where the dead can do nothing 

but wait.) 

Additionally, the concept of resurrection after death raises issues as to “where” (if it is even a physical 

location) the resurrected would find themselves.  Back on earth or in a “spiritual” location?   Where in 

the world/ universe can we find the place of the resurrected?  The concept of Paradise is part of the 

thinking connected to the resurrection. 

“ [The]… origin of the term is of the Old Persian word pairidaěza, meaning ‘enclosed space, precinct.’ It is 

transliterated into Greek as paradeisos. When the word is used by the pagan Greek author Xenophon 

(ca. 430–354 BCE), it means ‘enclosed space, garden.’ The Septuagint uses paradeisos to translate the 

Hebrew term for “garden” or “enclosure” (gan) in Genesis 2:8 and 2:15 in the phrase ‘garden of Eden’ 

and again in Genesis 13:10, ‘the garden of the LORD.’”   (Kindle Loc. 1990-94) 
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The New Testament accepts the anthropological premises of the Old Testament. 

“For example, the New Testament, like the Old Testament, presupposes the human being as a unity 

rather than a composite of body and soul. So for the biblical authors, the human being is most often 

understood as an indivisible whole and not, as Plato would have it, divided into sōma and psychē. Yet the 

human being has many aspects including thoughts, feelings, desires, moral weakness, and receptivity to 

the action of God. Despite this biblical data, and despite our living in the modern world in which biology 

and scientific inquiry enhance or even replace philosophical speculation about the human body and soul, 

most modern Christians tend to think of the human being in terms of Platonic philosophy: mortal body 

and immortal soul.”  (Kindle Loc. 1288-93) 

So, while the Bible presents a certain anthropological vision of a unified human being, the more dualistic 

vision of Plato has predominated the modern human understanding of what the human is and thus how 

to understand the resurrection.  The New Testament presents the resurrection of Christ as being 

something more than a mere reviving of His body.  Something has happened to Him, and His resurrected 

Body has different properties than his body had before his death as can be noted in the post-

resurrection Gospel lessons in which Christ’s body seems to have new/different characteristics than 

before His death. 

Thomas touches the Risen Lord 

“In sum, resurrection is the predominant metaphor among many to 

speak of what happened to Christ after his death. But even 

resurrection is a metaphor. When the New Testament authors 

applied the metaphor to Jesus, they meant more than the raising 

of Jairus’ daughter (Luke 8:54-55), the son of the widow of Nain 

(Luke 7:15), Lazarus (John 11:43-44; 12:1-2), or the widow’s son 

who was raised by Elijah (1 Kings 17:17-24). Even in the 

resurrection narratives, Jesus appeared ‘in another form’ (Mark 

16:12; Luke 24:13-32). The risen Jesus is not merely a reanimated 

corpse (cf. Mark 6:14, 16). In each of the gospels, Jesus’ own 

resurrection was something qualitatively different. Lazarus, Jairus’s 

daughter, the son of the widow of Nain, and the son of the widow 

raised by Elijah all died at a later time. Jesus, once raised from the 

dead, is no longer subject to death. And as we mentioned earlier, the resurrection of Jesus transcends 

even the category of resurrection.”   (Kindle Loc. 2044-50) 

The resurrected body is St. Paul’s “spiritual body”.  It’s properties have changed.  As such we cannot 

know exactly what the world of the resurrection will be like as it is beyond our experience.  Though we 

know what life on earth is like, we see that philosophically very different understandings existed as to 

what it is to be human, and what the relationship between the material organs of the body and the 

immaterial concepts of the human (spirit, soul, mind, self) is. 
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After the New Testament: Proclaiming  the Resurrection 
CHRISTIANITY, EVANGELISM,  ORTHODOX  CHURCH,  PASCHA,   

“Christ is risen from the dead, trampling 

death by death, and upon those in the 

tombs bestowing life!” 

This blog continues our consideration of 

Brian Schmisek’s book, Resurrection of the 

Flesh or Resurrection from the Dead and 

the development of Christian theology 

about the resurrection. The previous blog 

is The Immortal Soul and the Resurrected 

Body. 

The New Testament adhering to the Old Testament anthropology rather than to Platonism speaks of the 

resurrection from the dead, not of the immortality of the soul.  The soul-body dualism enters into 

Christian thinking as Christianity takes its evangelical message beyond its Jewish 

origins into the world of Hellenic philosophy.  As new adherents are converted to the 

faith, they begin to ask new questions about how to understand the meaning of the 

resurrection within the worldview of Hellenism and the Platonic assumptions which 

were so prevalent in the ancient world.   Schmisek writes: 

“we find that neither “resurrection of the flesh” (anastasis sarkos) nor “resurrection 

of the body” (anastasis sōmatos) appears in the New Testament. Church 

fathers introduced each of those terms. Instead, in the New Testament one finds the 

term “resurrection of the dead” (anastasis nekrōn). Or even as some would translate: resurrection 

“from/out of the dead ones” (ek [tōn] nekrōn).”  (Kindle Loc. 1260-63) 

Schmisek rightly notes the New Testament does not use the phrases the resurrection of the flesh or of 

the body.   However, clearly in John’s Gospel in the story of the Apostle Thomas (John 20:19-31), the 

resurrected Jesus invites Thomas physically to touch His body and to explore His wounds with his fingers 

and hands.  The Orthodox Church has certainly noted this Gospel lesson as teaching the resurrection of 

the flesh.  In Luke’s Gospel (Luke 24:36-43), the risen Christ goes out of his way to show His disciples 

that He is not some ghostly apparition but that He has returned in bodily form and can be touched and 

is able to eat solid food.  So while the exact phrases about the resurrection of the flesh or of the body do 

not occur in the New Testament, the ideas for them are clearly there.  The Church Fathers simply 

applied phrases to describe what the Scriptures portray, they did not conjure up the idea of the 

resurrected flesh or body from thin air. 

And, the Christian message was not frozen in the past.  The Christians weren’t even proclaiming that 

“Christ WAS risen…” but rather that “Christ IS risen…”  The Christians speaking in the present (in the 

present tense, as well as whatever contemporary time and place they found themselves in) continued to 

develop their understanding of the resurrection as well as the appropriate language (vocabularly) for 

preaching the Good News.   The proclamation that Christ is risen from the dead reflects the Old 

Testament understanding of the human being, the human body and the role of mortality.   It is not a 

proclamation of the immortality of the soul, nor does it accept a soul-body dualism.  The person who 
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died is risen – a restoration of the person has occurred, and yet the Risen Christ manifests physical 

characteristics different than a “normal” human body. 

“One sees the development that has taken place up to this point. Paul spoke of the resurrection in terms 

of “spiritual body.” The Apostolic Fathers stressed that Christ was in the flesh. Since he was in the flesh 

and rose in the flesh, Christians too will rise in the flesh. Tertullian began to read Paul as one who taught 

the resurrection of the flesh, even though the term appears nowhere in the Pauline corpus. 

‘But when he calls Christ “the last Adam,” recognize from this that he works to establish with all the force 

of his teaching the resurrection of the flesh, not of the soul.’ 

It appears that an understanding of a fleshly resurrection arose because Gnostics and, perhaps, other 

non-Christians were denying the resurrection … ”  (Kindle Loc. 393-99) 

In a dualistic world in which the body was deemed 

superfluous if not evil, Christians wanting to 

emphasize both the incarnation of God in Christ and 

the goodness of creation itself, began to emphasize 

more the resurrection of the flesh.  This message 

was understood as being consistent with the Gospel 

and necessary for refuting dualism.  So St. 

Augustine trying also to affirm the rational and 

reasonable claims of the resurrection writes: 

“Therefore this earthly material, which becomes a 

corpse when the soul leaves it, will not at the resurrection be so restored that as a result those things 

which deteriorated and were turned into various things of different kinds and forms, although they do 

return to the body from which they deteriorated, must necessarily return to the same parts of the body 

where they originally were. Otherwise, if what is returned to the hair is that which repeated clippings 

removed, and if what is returned to the nails is that which frequent cuttings have pared away, then to 

those who think, the image becomes gross and indecent, and for that reason it seems to those who do 

not believe in the resurrection of the flesh to be hideous. But just as if a statue of some soluble metal 

were melted by fire, pulverized into dust, or mixed together into a mass, and a craftsman wanted to 

restore it from the same quantity of matter, it would make no difference with respect to its integrity 

what particle of matter is returned to which part of the statue, provided that the restored statue 

resumed the whole of the original. So God, the craftsman, shall restore wondrously and ineffably the 

flesh and with wonderful and ineffable swiftness from the whole of which it originally consisted. Nor will 

it be of any concern for its restoration whether hairs return to hairs, and nails to nails, or whether 

whatever of these that had perished be changed into flesh, and be assigned to other parts of the body, 

for the providence of the craftsman will take care lest anything be indecent.”    (Kindle Loc. 600-611) 

Obviously even in the ancient world they wondered about how  “scientifically” the resurrection could 

restore a body that had decomposed to its various elements.  The resurrection needed to make sense to 

all and had to be defended in philosophical (read “scientific” for the ancients) terms.  In what manner 

the elements composing a body were related to the person (mind, soul, self) and how they would all be 

recomposed in the resurrection were thus essential questions being asked of Christians proclaiming the 

resurrection.  It wasn’t enough for the Christians to preach the Gospel, they had to be able to defend 
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and explain the philosophical and scientific implications of the resurrection to people whose 

anthropology was different from the assumptions of the biblical texts. 

“Augustine claimed that had Adam obeyed God, he would have 

inherited a spiritual body as a reward for that obedience: ‘however, 

the first man was from the earth, earthly. He was made into a living 

being, not into a life-giving spirit, for that was saved for him as a 

reward for obedience.’ Thus, at the resurrection human beings will 

not have the body of the first man before sin, because the first man 

did not have a spiritual body. Augustine cited 1 Corinthians 15:45 to 

prove that Adam was a living being, while Christ, possessing a 

spiritual body, was now a life-giving spirit. The spiritual body is a 

priori, not the body Adam possessed before the Fall. We are not at all 

to think that in the resurrection we shall have such a body as the first 

man had before sin; nor is that which is said, ‘As the earthly one, so 

also those who are earthly,’ to be understood as that which resulted 

by the commission of sin. For it must not be considered that prior to 

his sin he had a spiritual body, and that because of the sin it was changed into an animal body. For if this 

is thought to be the case, then the words of so great a doctor have been given scant attention, who 

says, ‘If there is an animal body there is also a spiritual, as it is written, The first man Adam was made a 

living being.’”   (Kindle Loc. 563-73) 

The proclamation of the Gospel, that Jesus is risen from the dead, thus raised many significant 

philosophical and scientific questions which the Christians had to be able to answer to convince their 

fellow citizens of the truth of Jesus Christ.  Witnessing to the resurrection was one thing, but the 

Christians had to convince their pagan neighbors that the resurrection was possible, reasonable and 

rational.  So too, we Christians must be able to speak about the resurrection to people who embrace a 

modern, scientific understanding of a human, of the body, of the role of death. 

“We live in a postmodern era; we know more about the world and how it 

works than the ancients did. Yet the theological task, like that of our ancient 

forebears in faith, is to express Christianity in terms the modern culture can 

understand and find meaningful. Clement did this when he likened 

resurrection to a phoenix rising from its ashes.Justin Martyr, Irenaeus, and 

the apologists did this when they cast Christianity in terms of Greek 

philosophy and thus wedded body-soul anthropology with Christian faith. 

Augustine did this when he expressed Christian faith in terms of neoplatonic 

philosophy. Aquinas did this when he recast Christian faith in light 

of Aristotelian philosophy and the science of the thirteenth century. This is the 

enduring theological task: to cast Christian faith in the language, terms, and 

culture of the day. … It is not sufficient merely to quote ancient formulas to 

modern people who do not share the philosophical presuppositions of the 

ancient world. We must tap into the fundamental beliefs of our forebears in faith and express that faith 

in language intelligible to our generation.”  (Kindle Loc. 2241-52) 
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Believing Christians today may be so awed by the miracle of the resurrection that they forget others can 

view these claims not from the point of view of divine intervention, but purely from the point of view of 

secular materialism or from some other philosophical point of view such as that of the Eastern religions, 

Hinduism and Buddhism.  These people will want to know how our claims make any sense from what is 

known about the world, or how they help us make sense of this world.  And if they can’t make sense of 

our claims about a resurrection they will not even give Christianity another thought, and might, as our 

Christian ancestors discovered, rather turn such claims into a topic of derision among the intellectually 

astute. 

“Ultimately, questions about the appearance of the resurrected body do not contribute to the profundity 

of the resurrection; rather, they drag it into the mire of the ridiculous, as Jerome (d. 420AD) himself 

experienced: 

And to those of us who ask whether the resurrection will exhibit from its former condition hair and teeth, 

the chest and the stomach, hands and feet, and other joints, then, no longer able to contain themselves 

and their jollity, they burst out laughing and adding insult to injury they ask if we shall need barbers, and 

cakes, and doctors, and cobblers, and whether we believe that the genitalia of which sex would rise, 

whether our [men’s] cheeks would rise rough, while women’s would be soft and whether the bodies 

would be differentiated based on sex. Because, if we surrender this point, they immediately proceed to 

female genitalia and everything else in and around the womb. They deny that singular members of the 

body rise, but the body, which is constituted from members, they say rises.”  (Kindle Loc. 2683-91) 

Teaching a literal resurrection of the body can raise questions of 

ridicule as is recorded in the Gospels themselves.  So we read in Luke 

20:27-38: 

There came to him some Sadducees, those who say that there is no 

resurrection, and they asked him a question, saying, “Teacher, Moses 

wrote for us that if a man’s brother dies, having a wife but no 

children, the man must take the wife and raise up children for his 

brother. Now there were seven brothers; the first took a wife, and 

died without children; and the second and the third took her, and 

likewise all seven left no children and died. Afterward the woman also 

died. In the resurrection, therefore, whose wife will the woman be? 

For the seven had her as wife.” And Jesus said to them, “The sons of this age marry and are given in 

marriage; but those who are accounted worthy to attain to that age and to the resurrection from the 

dead neither marry nor are given in marriage, for they cannot die any more, because they are equal to 

angels and are sons of God, being sons of the resurrection. But that the dead are raised, even Moses 

showed, in the passage about the bush, where he calls the Lord the God of Abraham and the God of 

Isaac and the God of Jacob. Now he is not God of the dead, but of the living; for all live to him.” 

On the other hand, a metaphorical interpretation of the resurrection can cause people to doubt its truth 

and consider it pure worthless speculation.  A purely materialistic understanding of the resurrection will 

be confronted with the atheistic claims of  secular materialism. 

Christianity has always known it must be bilingual – able to teach and proclaim the message of the 

Gospel AND to do it within the philosophical and scientific framework which governs the thinking of 

http://oca.org/saints/lives/2016/06/15/101732-st-jerome-hieronymus-of-stridonium
https://farm6.staticflickr.com/5729/20763967534_0cc804d386_n.jpg


each different culture and generation.  The Church has shown itself able and willing to undertake this 

evangelical task and has handed on to us Orthodox today that continued task. 

 

 

God Enters the Frailty of Human Life   ON MAY 11, 2016 BY FR. TEDIN ORTHODOX 

CHURCH, PASCHA, RESURRECTION  

Our celebration of the Resurrection of 

Christ might to some seem like “pie in the 

sky” since looking around the world we 

see  that the same kind of tragedies and evil 

that plagued the world 2000 years ago are 

still with us today.  Nothing seems to have 

changed.  This thinking was already obvious 

in the time of theApostles: 

“…knowing this first: that scoffers will come in 

the last days, walking according to their own 

lusts,and saying, “Where is the promise of His 

coming? For since the fathers fell asleep, all 

things continue as they were from the beginning of creation.”  (2 Peter 3:3-4) 

We are faced with terrible human suffering in the world, and tragedies both natural and human 

caused.  The Good News of the Resurrection doesn’t take us out of the world in which suffering and 

death are present.  Rather the life and death of Christ give us a new insight into God – God is present in 

our world and in our sufferings.  We take the message of the resurrection even to our cemeteries where 

we are reminded of the bitterness of life.   We don’t hide from human suffering or pretend it isn’t 

there.   We experience the divine mystery of God entering the human condition and co-suffering with 

us.   This is the hope of Christianity and the Good News of Christ.  The world has not yet become the 

perfect world of God’s Kingdom, but we can now in this world be touched by God.  Fr. John Breck 

explains: 
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“If there is any sense to be made of these tragedies from our poor, 

myopic perspective, it is one provided simply and eloquently by the 

Church’s liturgical worship. FromNativity, through Theophany, and 

on to Holy Pascha, the common theme that we celebrate and 

proclaim to each other and to the world is summed up in the name 

given to Jesus at His birth, the name Emmanuel, ‘God is with us.’ 

This means not only that God accompanies us, remains present with 

us, and provides hope and consolation in our times of grief and loss. 

It means above all that God shares our suffering. He takes part in 

our pain and anguish, fully and to the bitter end. To put it 

somewhat melodramatically, yet accurately: with every drowned 

infant, every starving refugee, every family buried beneath a 

mudslide, and every fisherman lost in a ‘perfect storm,’ Christ the 

Son of God is present, and He suffers and weeps. Since the high 

Middle Ages, theologians have pondered the mystery of God’s 

omniscience and omnipotence. In the process they have often lost sight of another aspect of divinity, one 

that for us is far more important. It is what the apostle Paul refers to as God’s ‘kenotic’ or self-emptying 

descent into the darkness and frailty of human life (Phil 2:7). Paul uses the word to speak of 

the incarnation of the Son of God, His taking flesh and becoming a human person, without ceasing to be 

God in His very essence. But, he declares, that 

kenotic descent does not end with Jesus’ birth. For 

the Son of God further ‘humbled Himself and 

became obedient unto death, even death on a 

cross.’ This is the distinguishing mark of Christianity. 

The quality that sets Christian revelation and 

Christian faith off from every form of religion is the 

one celebrated in the Church’s worship. It is the 

truth that God’s love for His people – for us – is such 

that He humbles and sacrifices Himself on our 

behalf. God suffers and dies, so that we might live 

in Him.” (Longing for God, pp 186-187) 

 

Knowing Christ in the Breaking of the Bread   ON MAY 14, 2016 BY FR. 

TEDIN CHRISTIANITY, ORTHODOXY, THEOLOGY  

“…Most important for our reflection on the 

nature of theological discourse is to understand 

how the disciples came to know that Jesus is the 

Lord, the Son of God. Thereby, we can 

contemplate the coming Lord in that same way, 

and so remain within the apostolic tradition. As 
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we have observed, they did not come to this 

knowledge through hearing reports about his birth, 

nor by accompanying him for a period of time. 

This simply underscores the fact that the usual 

methods of human knowledge – scientific analysis, 

historical inquiry, or philosophical reflection – are 

inadequate when the desired object of knowledge is 

God. For God is not subject to human, physical, or 

mental perception, but shows himself as and when he 

will, just as the risen Christ comes and goes at his own pleasure. And, as we have seen, he disappears 

from sight once he is recognized, so that he does not 

remain as an external object for our scrutiny – even 

though we are to become his body, his tangible and 

perceptible presence in this world. 

So, neither seeing Christ on the cross, nor the report 

about the empty tomb, nor the even the encounter 

with the risen Christ prompted the disciples, finally, 

to know the Lord: the tomb is empty, but this in itself 

is ambiguous, and when he appears he is not 

immediately recognized. 

Rather, the disciples come to recognize the Lord as the one 

whose passion is spoken of by the Scriptures (meaning the 

‘Old Testament’), and who is encountered in the breaking of 

the bread. Consuming Christ’s offering, they become his 

body. These two complementary ways – the engagement 

with Scriptures (understanding how Christ ‘died according to 

the Scriptures and was raised according to the Scriptures’[1 

Cor 15:3-5]), and the participation in the Lord’s meal 

(‘proclaiming his death until he comes’ [1 Cor 11:26]) – 

specify what St Paul claims he had received then handed 

down, or ‘traditioned’ to later generations (cf. 1 Cor 11:23, 

15:3).” (John Behr in Thinking Through Faith, pp 73-74) 

 

Sharing the Good News of the Resurrection 

ON MAY 15, 2016 BY FR. TEDIN EVANGELISM, ORTHODOXY  

  

http://oca.org/orthodoxy/the-orthodox-faith/doctrine-scripture/old-testament
https://www.amazon.com/Thinking-Through-Faith-Perspectives-Christian-ebook/dp/B00ATT9XH8?ie=UTF8&keywords=John%20Behr%20in%20Thinking%20Through%20Faith&qid=1462886590&ref_=sr_1_fkmr0_1&sr=8-1-fkmr0
https://frted.wordpress.com/2016/05/15/sharing-the-good-news-of-the-resurrection/
https://frted.wordpress.com/author/bobosht/
https://frted.wordpress.com/category/evangelism/
https://frted.wordpress.com/category/orthodoxy/
https://farm6.staticflickr.com/5054/5512468149_4d55f93eec.jpg
https://farm6.staticflickr.com/5017/5512468091_dae339cdf4.jpg
https://farm4.staticflickr.com/3362/4629005468_5c46d98425.jpg


“The next step must be to determine what in the 

way people speak and think in our world can be 

appropriated in order to convey our message, 

without perverting the message. That can be tricky, 

because it is easy to cross the line into someone 

else’s thought while trying to communicate in a 

way they can understand. The evangelist must be 

well rooted in the Faith before attempting this, no 

matter how skilled he is. 

Preaching and teaching in the twenty-first 

century means consuming a lot of contemporary 

media, from internet blogs to magazines to 

novels, as well as the Scriptures and the Fathers, 

in order to communicate one to the other. If, to 

give only one example, Stephen Hawking and 

other representatives of the new atheism are 

allowed to keep the field of contemporary 

thought to themselves without any response, we 

have only ourselves to blame if non-believers 

simply assume this is the only way an intelligent 

modern person can 

think. Don’t assume faithful, pious Orthodox will not be affected by 

contemporary thought: they will simply compartmentalize their minds, 

keeping piety and thought separate, becoming schizophrenic Christians 

who assume the division between sacred and secular is perfectly normal. 

The reason-endowed sheep will cease to reason as Christians, whatever 

they may do when they show up on Sunday morning.” (Michael 

Keiser, Spread the Word, p 132-133) 

 

 

The Resurrection and the New Creation MAY 16, 2016 ORTHODOX CHURCH, 

PASCHA, RESURRECTION 

“Theologically speaking, 1 Cor 15 is critically important because it is the earliest 

apologetic argumentation in the whole of the New Testamentfor the physical 

resurrection of Jesus. Writing in the middle fifties, Paul explicitly states what he 

himself had taught the Corinthians about the resurrection when he first evangelized 

them around 51 A.D. This would date Paul’s own testimony just twenty-one years 

after the resurrection. But there is more. Paul reminds his readers that what he had 

handed on to them in the year 51 was the ‘tradition’ he himself had received (15:3). 

The ‘tradition’, therefore, was even earlier and in all probability went back to the 

testimony of those like Peter and others mentioned in vv 6-7 who had seen Jesus in the flesh after his 
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resurrection. This tradition, apologetically speaking, is the strongest possible argument for the physical 

resurrection of Jesus,  because at the time Paul preached it, and even at the time when he wrote 1 

Corinthians, many of the original witnesses of the resurrected Christ were still alive. […] 

No summary can do justice to Paul’s sweeping 

resurrection theology in 1 Cor 15, but two texts 

indicate the general direction of his thought: 

(1) ‘For as in Adam all die, so also in Christ shall 

all be made alive. But each in his own order: 

Christ, the first fruits, then at his coming those 

who belong to Christ’(vv 22-23); and (2) ‘If there 

is a physical 

body, there is 

also a spiritual body. Thus it is written, ‘The first man Adam became a 

living being’;  the last Adam became a life-giving spirit’ (vv 44-45). In 

Paul’s mind, the resurrection of Jesus hails the beginning of a new 

humanity, just as the creation of Adam hailed the beginning of the old 

humanity. As ‘first fruits’ of the new humanity, Christ already has a 

new spiritual (pneumatikon) body (soma). The faithful, who are the 

fullness of the harvest of which Christ is the ‘first fruits’, live now with 

the ‘life-giving spirit’ of Christ (‘the last Adam became a life-giving 

spirit’). This life-giving spirit affects their inner selves now, conforming 

them to Christ; at the resurrection, it will affect their bodies as well. As 

Paul says in v 44: ‘It is sown a physical body, it is raised a spiritual 

body.’” (Peter F. Ellis,Seven Pauline Letters, pp 103, 111-112) 

 

 

The River From Eden Yields the Four Gospels    ON MAY 19, 2016 BY FR. TED 

IN CROSS, CRUCIFIXION, GOSPEL, ORTHODOX CHURCH  

“The LORD God planted a garden eastward in 

Eden, and there He put the man whom He had 

formed.  And out of the ground the LORD God 

made every tree grow that is pleasant to the sight 

and good for food. The tree of life was also in the 

midst of the garden, and the tree of the knowledge 

of good and evil.  . . .  Then the LORD God took the 

man and put him in the garden of Eden to tend 

and keep it.  And the LORD God commanded the 

man, saying, ‘Of every tree of the garden you may 

freely eat;’but of the tree of the knowledge of good 

and evil you shall not eat, for in the day that you eat of it you shall surely die.’” (Genesis 2:8-10, 15-17) 
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When I read Genesis 2, I do find Source Theory to be helpful 

in understanding the various currents of thoughts that make 

up the chapter.  Basically this theory in Biblical Scholarship 

says that some of the books of the Bible or chapters within a 

book show signs of having been written by different authors 

and then were placed together by an editor at some point in 

history.  It still is inspired Scripture and we receive the text 

as it is even if we can analyze it into its various parts. 

So Genesis 2:8-10 begins the narration of the Garden which 

God planted in Eden (as we see in the opening text of this 

blog).  This narration flows perfectly from vs. 10, continuing 

in vs 15-17 as can be seen above.   Between vs. 10 and 15 verses 11-14 seem to completely disrupt the 

narrative with no direct connection to verses 8-10 or 15-17.     If you remove verses 11-14, you see 

verse 15 flows seamlessly from verse 10.  This fact is accounted for by Source theory:  vs 11-14 are in 

fact from a different hand/narrative but have been placed into the text and so now form our 

Scriptures.   Here are the verses 11-14: 

“Now a river went out of Eden to water the 

garden, and from there it parted and became 

four riverheads.  The name of the first is Pishon; it 

is the one which skirts the whole land of Havilah, 

where there is gold.  And the gold of that land is 

good. Bdellium and the onyx stone are there.  The 

name of the second river is Gihon; it is the one 

which goes around the whole land of Cush.  The 

name of the third river is Hiddekel; it is the one 

which goes toward the east of Assyria. The fourth 

river is the Euphrates.”  (Genesis 2:11-14) 

Perhaps the point of verses 11-14 is to give some geographical connection between Eden and earth 

occupied by those ancients who composed and edited the text.  In any case they don’t add to the 

narrative and in some ways defy a spiritual interpretation.  The 

Orthodox Church however makes very interesting use of those 

verses in a Holy Friday Matins hymn. 

“From Your live-bearing side, O Christ, a fountain flows forth as from 

Eden, giving drink to Your Church as to a living Paradise.  From there 

it divided to become the four rivers of the Gospels, watering the 

world, gladdening creation, and teaching the nations to worship 

Your Kingdom in Faith.”   

In the above Holy Friday hymn, Genesis 2:11-14 and the river 

flowing from Paradise is connected to the wound made in Christ’s 

side when he hung dead upon the cross.  According to John 19:34, 
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blood and water flowed from the side of Christ when He was pierced with the spear.  That Gospel verse 

is interpreted in the hymn in the light of Genesis 2:11-14. 

In Genesis 2, the narrative of Adam in Paradise (vs. 8-10, 15-17) is 

interrupted by unexpected mention of this flowing river which originates 

in Eden and becomes the source of 4 other rivers (vs 11-14).  Such river 

bifurcation is fairly rare in nature but where it exists sometimes waters 

and forms an entire delta region, a fertile crescent as it were.   The life-

giving nature of these deltas – giving birth to a rich abundance of wildlife 

is used in the imagery of the hymn above.  But now in the hymn, Christ’s 

pierced side, like the Garden of Paradise, becomes the source of the life-

giving river which in turn is the riverhead of the four rivers which are the 

Gospels watering the world.  The fourfold Gospels flow from the side of 

Christ bringing Good News to all nations.  The imagery is rich indeed and 

makes a very creative use of what might otherwise be seen as an odd 

anomaly interrupting the flow of Scripture.  The flow of the river from the Garden of Eden which is the 

riverhead of 4 other rivers helps us appreciate  the depth of the Gospel verse mentioning the flow of 

blood from the side of the crucified Christ. 

 

How to Be a Disciple of Christ ON MAY 20, 2016 BY FR. TED IN CHRISTIAN, ORTHODOX  

The desert fathers set out to live their lives according to the 

Gospel commands of Christ and to form Christian 

communities governed not by the rules of society but by 

love for Christ.  Several of them wrote simplified lists of what 

they thought it would take to be Christians living in 

community and obeying the commands of Christ.  One such 

list comes from the Monk Moses. 

“Do no harm to anyone, do not think anything bad in your heart towards anyone, do not scorn the man 

who does evil, do not put confidence in him who does wrong to his neighbor, do not rejoice with him who 

injures his neighbor. 

This is what dying to one’s neighbor means. Do not 

rail against anyone, but rather say, ‘God knows each 

one.’ Do not agree with him who slanders, do not 

rejoice at his slander and do not hate him who 

slanders his neighbor. 

This is what it means not to judge. Do not have 

hostile feelings towards anyone and do not let dislike 

dominate your heart; do not hate him who hates his 

neighbor. 

This is what peace is: Encourage yourself with this 

thought, ‘Affliction lasts but a short time, while peace is forever, by the grace of God the Word. Amen.’” 
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(The Sayings of the Desert Fathers, translated by Benedicta Ward, pp 142-143) 

 

Christ the Physician  ON MAY 21, 2016 BY FR. 

TEDIN CHRISTIANITY, ORTHODOXY, PASCHA, UNCATEGORIZEDEDIT 

On the Fourth Sunday after Pascha we read the Gospel lesson of 

John 5:1-15, the paralytic.   

After this there was a feast of the Jews, and Jesus went up to 

Jerusalem. Now there is in Jerusalem by the Sheep Gate a pool, in 

Hebrew called Bethzatha, which has five porticoes. In these lay a 

multitude of invalids, blind, lame, paralyzed. One man was there, 

who had been ill for thirty-eight years. When Jesus saw him and 

knew that he had been lying there a long time, he said to him, “Do 

you want to be healed?” The sick man answered him, “Sir, I have no 

man to put me into the pool when the water is troubled, and while I 

am going another steps down before me.” Jesus said to him, “Rise, 

take up your pallet, and walk.” And at once the man was healed, and 

he took up his pallet and walked. 

Now that day was the Sabbath. So the Jews said to the man who was cured, “It is the   Sabbath, it is not 

lawful for you to carry your pallet.” But he answered them, “The man who healed me said to me, ‘Take 

up your pallet, and walk.'” They asked him, “Who is the man who said to you, ‘Take up your pallet, and 

walk’?” Now the man who had been healed did not know who it was, for Jesus had withdrawn, as there 

was a crowd in the place.  Afterward, Jesus found him in the temple, and said to him, “See, you are well! 

Sin no more, that nothing worse befall you.” The man went away and told the Jews that it was Jesus who 

had healed him. 

The healings which Christ performed vary greatly in 

how they are accomplished.  Sometimes Christ 

merely says a word and the person, who may be at 

some great distance from Christ is healed.  At other 

times, as in the Gospel lesson of the paralytic, Christ 

uses physical material to heal a person. 

 

3rd Century Syrian Drawing of the healing of the 

paralytic.   --- 

 

“What kinds of skills and methods does the healer 

bring to the therapeutic encounter? By his explicit and deliberate use of physical means in many of his 

healing miracles (e.g., John 9), Christ blessed matter as a medium through which the healing grace of 

God can operate in addition to non-physical means of healing. This is only reasonable and consistent 

with the reality of the incarnational axiom of Gregory of Nazianzus, ‘For that which He has not assumed, 
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He has not healed; but that which is united to his Godhead is also saved.’ 

By fully assuming our human condition, including its physicality, Christ 

blessed the material aspect of his creation making of it a means of 

salvation and healing. 

--   St. Panteimon the Unmercenary Healer 

Every healing mystery (sacrament) of the Church utilizes a physical 

element whether it is the water of baptism, the oil of anointing for the 

sick, the touch of a priest’s stole (Greek – epitrachelion) during  absolution 

in confession, or most importantly, touching the very Body and Blood of 

the Lord himself in the elements of consecrated bread and wine during the 

Eucharist. It is in this context that healing modalities commonly used in the 

therapeutic encounter must be examined.” (Daniel B. Hinshaw, Suffering 

and the Nature of Healing, p 175) 

 

Be Godlike: Be a Helper  ON MAY 22, 2016  IN CHRISTIAN, CHRISTIANITY, ORTHODOX, ORTHODOXY 

After this there was a feast of the Jews, and Jesus went up to Jerusalem. Now there is in Jerusalem by the 

Sheep Gate a pool, in Hebrew called Bethzatha, which has five porticoes. In these lay a multitude of 

invalids, blind, lame, paralyzed. One man was there, who had been ill for thirty-eight years. When Jesus 

saw him and knew that he had been lying there a long time, he said to him, “Do you want to be healed?” 

The sick man answered him, “Sir, I have no man to put me into the pool 

when the water is troubled, and while I am going another steps down 

before me.” Jesus said to him, “Rise, take up your pallet, and walk.” And 

at once the man was healed, and he took up his pallet and walked. Now 

that day was the Sabbath. So the Jews said to the man who was cured, 

“It is the   Sabbath, it is not lawful for you to carry your pallet.” But he 

answered them, “The man who healed me said to me, ‘Take up your 

pallet, and walk.'” They asked him, “Who is the man who said to you, 

‘Take up your pallet, and walk’?” Now the man who had been healed 

did not know who it was, for Jesus had withdrawn, as there was a crowd 

in the place.  Afterward, Jesus found him in the temple, and said to him, 

“See, you are well! Sin no more, that nothing worse befall you.” The 

man went away and told the Jews that it was Jesus who had healed 

him.  (John 5:1-15) 

Let us consider just one phrase from the Gospel lesson: 

The Paralytic tells Jesus,  “Sir, I have no man to put me into the pool…”  

Some of you know that throughout Great Lent we sang hymns which describe God as being to us “a 

helper and a protector.”   The words come from our Scriptures.  God is our helper in life.  We are not 

alone in the world or when we are in crisis, God the Lord of the universe is also helper to each of us. 
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The Gospel of the Paralytic brings to mind, what if God is not there to 

help us?  The Paralytic was lying amid invalids for 38 years the Gospel 

says, and the paralytic laments that in all this time, there was no one 

to help him. 

In Genesis 2, we know that God created the 2nd human being for a 

purpose – to be a helper to the first human being.  Adam too had no 

one to help him, but God decided to fix that situation by creating a 

2nd human being to help the first. 

Some unfortunately conclude from the creation of the 2nd human 

being, who also is a woman, that God intended all women to be 

subservient to men, but the narrative only addresses an issue of 

being left alone and being a helper.  The next human being is to help 

those who exist before them.  Each human being comes into 

existence to be a helper, not just women.  For God in Scripture as we already noted is said to be a helper 

to us.  We each are created to be God like which implies we too are to help one another. Being a help is 

not subservient, but being god-like.   No human being should ever truly be left with no one to help them 

– if we each were being fully human. 

After creating the 1st human, God says in Genesis 2:  “It is not good for man to be alone.” 

Now I am by nature a true introvert and very shy.  So whenever I read that verse in which God says, “It is 

not good for man to be alone”…..  I always think, I don’t know God, maybe you should have let that 

experiment run a little bit longer.  It may be that being alone wasn’t good, but I know where the story is 

going, and what happens with the creation of the 2nd human being and subsequent human beings does 

not bring about even more goodness! 

 But the aloneness of the first man is the first thing that God 

ever determines is not good.  In Genesis 1, after everything 

God created the Scriptures repeats the refrain, “And God saw 

that it was good.”  All this goodness abounding, but then God 

sees that being alone for a human is not good, and that 

humans need helpers for one another.  God sees what is not 

good for humans as well as what is good for us. 

So besides God being our helper, God creates for each of us 

helpers other beings to be just like God.  Our fellow human 

beings are created so that we each might help one 

another.  God saw the goodness in this. 

God commands us:  “Be fruitful and multiply” –  God wishes 

to have a world full of helpers, of His people whom He loves, 

all willing to serve and help Him as well as each other. 

Our Scriptures totally envision a universe full of helpers.   The 

Old Testament Scriptures do not envision God living alone in the vastness of any empty heaven.     That 

idea of a God all alone unto himself is a particular image of a pure and perfect oneness, a monad lost in 
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mental monologues completely detached from His creation comes from the imagination of 

philosophers.   It is not the God of Scriptures.  For the God of Genesis too digs into the mud of the earth 

to create humans, as well as trees and everything else.  Our God is not OCD when it comes to messiness! 

The Scriptures envision a heaven, God’s Kingdom, full of all kinds of beings – angels, bodiless powers, 

invisible and spiritual beings, even gods.  All are to be God’s helpers.  The kingdom of Heaven is bustling 

with the activity and life of a multitude of beings.  God is not alone, dwelling in solitude thinking 

soliloquies.  God is not an introvert.  Christianity – never envisioned this monad God living within His 

own oneness and singularity.    Rather in Christianity God is always imaged as a Trinity of 

Persons.  Perfect relationship, three divine Persons loving not only one another but creating an entire 

universe with whom to share their divine life and love. 

We Christians understand that God created us to be relational beings, sharing in God’s life and love but 

also sharing life and love with one another.  To be human is to be a helper to others, including to God. 

If we think about the Gospel of the Paralytic, we can ask: 

Is the paralytic truly alone?  Is there truly no one to help him at all? 

How long can a human live without food or water?  Maybe a month. 

How long was the man laying with invalids?  38 years. 

So someone was giving him food and water.  He has basic bodily functions and needs.  To be there for 

38 years means someone was caring for him.  Maybe no one met his expectation of helping him to be 

healed, but the Gospel surely suggests that there is someone, or maybe several someones who have 

helped him survive for 38 years. These are all invisible care givers in the narrative. 

Today’s Gospel lesson reminds us we are to be helpers to one another.  We are to help each other so 

that we can live in this world until that day that we meet Christ Jesus our Lord. 

And then we have to help each other continue to live. It 

is not enough just to be opposed to abortion, for 

example.  We need also to care enough to help people 

to continue life, to continue living, even if in difficult 

circumstances.  We have to be the invisible people of 

the Gospel lesson who helped the Paralytic to live 38 

years despite his problems, challenges, illness, 

differences.  He is not alone.  It is not true that there is 

no one to help him.  There is us and we are to be helpers 

to every such person in our lives. 

Of course there is a problem in the Gospel lesson:  the paralytic is in basic competition with the rest of 

the invalids trying to get into those healing waters first when a miracle might occur.   All the others 

humans at this pool, including all the other helpers have become competition to this one man.  He sees 

none of them as his helpers, as his fellow human beings.  They are only competitors whom he has 

dehumanized. 
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Again, we can think about God’s words in Genesis 2, “It is not good for man to 

be alone…”        Really?  Wouldn’t this one paralytic be better off if there were 

no others around him?  No one to compete with him? 

And the answer is no, for it is only this great crowd of people which draws 

Christ to that location, to that one person.  And now God truly becomes the 

helper to this one human being, not by lifting him up, but by telling him to 

raise himself up.  Christ does not say to this person, “let me help you up”.  No, 

rather he shows the person that he is capable of doing things, and so shows 

him that he is totally capable of helping others.   God turns this man into 

someone capable of helping others, Christ 

turns this one person from a pathetic paralytic 

into a full human being.  Christ totally 

recreates this one person into a true human 

being. 

And what do you think, did he become a helper to others – to one other 

at the pool? 

The man who complained with such great self-pity, “there is no one to 

help me”, do you think he simply walked away from that pool and all 

those suffering people?  Or do you think he became a Christ to even one 

someone else and ministered to them? 

As hear the Gospel proclaimed, we are to think not just about past 

history, but about who am I in this Gospel lesson?  Am I the paralytic 

before the encounter with Christ, full of self-pity and always wanting 

someone else to help me?  Or am I the healed 

person capable of coming back and helping 

others?  Am I the invisible helper who works quietly 

and silently behind the scenes for 38 years, helping 

even one someone else to survive? 

In the Liturgy of St. Basil we pray to God saying: 

For You, O Lord, are the Helper of the helpless, the 

Hope of the hopeless, the Savior of the bestormed, 

the Haven of the voyager, the Physician of the sick. 

Be all things to all people, O Lord Who knows each of 

us, and our request, our home and our need. 

Indeed, we pray that God will be a helper and a 

protector to us.  And then we hear Christ say, “love 

one another as I have loved you.”  We are to become and be that helper to each other. 
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God’s Miracle: Loving Us to Death ON MAY 23, 2016  ORTHODOX CHURCH, PATRISTIC, SALVATION, 

THEOSIS  

“To me, though I am the very least of all the saints, this grace was given, to preach to the Gentiles the 

unsearchable riches of Christ, and to make all men see what is the plan of the mystery hidden for ages in 

God who created all things; that through the church the manifold wisdom of God might now be made 

known to the principalities and powers in the heavenly places.”   (St. Paul writing to the Ephesians 3:8-

10) 

The plan of God for the salvation of the world, 

was also a mystery, hidden from everyone – 

even the angelic powers didn’t know God’s plan 

– and yet glimpses of it were revealed through 

the prophets to God’s people.  Finally, in Jesus 

Christ the full plan was revealed – the 

incarnation of God.  St Gregory Palamas writes: 

“When the prophet and psalmist was 

enumerating the different aspects of creation 

and observing God’s wisdom in them all, he was 

filled with amazement and cried out while 

writing, ‘O Lord, how manifold are thy works! in 

wisdom have you made them all’ (Ps. 104:24). Now that I am attempting, if I can, to tell you about the 

manifestation in the flesh of the Word who made all things, what fitting word of praise will I find? If all 

things that exist inspire wonder, and their coming out of non-being into being is something divine and 

greatly to be hymned, how much more amazing, divine and demanding of our praises is it for a being to 

become god, and not just god, but the God who truly is? 

Especially as it was our nature which was neither able nor 

willing to preserve the image in which it was made, and 

had therefore been rightly banished to the lower parts of 

the earth.  That our nature should become like God, and 

that through it we should receive the gift of returning to 

what is better, is a mystery so great and divine, so ineffable 

and beyond understanding, that it remained absolutely 

unrecognized by holy angels and men, and even by 

prophets, although they had spiritual vision, and was 

hidden throughout the ages.” (The Homilies, p 100) 

For Palamas, the miracle and the mystery of God is that 

God made us in His own image, but we scorned that gift.  We didn’t even have to earn that status, God 

gave it to us and we willfully tarnished it.  Despite this high-handed rejection of God, God still willed that 

our nature should become like God!  This is so beyond comprehension – pure grace, undeserved.   Even 

the angels in heaven, according to St. Gregory didn’t know what God had in mind and where God was 

headed with His continued loved toward humans. 
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The incarnation has a further and tremendous mystery hidden in it that is revealed in Christ:  the 

Cross.  Christ dies on the cross.  Christ dies for our sins.  The death of God in the flesh is the revelation of 

God’s love for us.  While we were still sinners Christ died for us (Romans 5:8).  God appears on earth as a 

man, and dies on the cross in order that we might 

share in God’s divine and eternal life.  God loves us 

to death, even death on the cross! 

 

Enveloped in God’s Love ON MAY 24, 

2016  IN GOD, ORTHODOX CHURCH, ORTHODOXY,   

“Everywhere and in every endeavor remember the 

Lord your God and His holy love for us. Everything 

that you may see in heaven and on earth and in your 

house awakens you to the remembrance of the Lord 

your God and His holy love. We 

are enveloped in God’s love. 

Every creature of God bears witness to His love for us. When you see God’s creation 

and make use of it, say to yourself thus: This is the work of 

the hands of the Lord my God, and it was created for my 

sake. These luminaries of the heavens, the sun, the moon, 

and the stars, are the creations of the Lord my God, and 

they illumine all the world and me. 

This earth on which I live, which bears fruit for me and my cattle, and all that 

may be upon it, is the creation of the Lord my God. This water which waters me 

and my cattle is a blessing of my Lord. This cattle which serves me is the 

creation of my Lord and was given by Him to serve me. 

 

This house in which I live is God’s blessing and 

was given me by Him for my repose. This food 

which I taste is God’s gift to me for the 

strengthening and consolation of my weak flesh. 

This garment with which I am clothed the Lord 

my God gave me for the sake of covering my 

naked body.” (St.Tikhon of Zadonsk, Journey to 

Heaven, p 9) 
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Mid-Feast of Pentecost: A Historical Note  ON MAY 26, 2016 BY FR. TED IN ORTHODOX 

CHURCH, PASCHAEDIT 

As the name implies, the Mid-Feast of Pentecost occurs on a 

Wednesday half way between Pascha and Pentecost.   The 

Gospel Lesson is John 7:14-30 which begins with the words: 

About the middle of the festival Jesus went up into the 

temple and began to teach. 

This Feast is a reminder to us that we are still celebrating 

Pascha, the Resurrection of Christ, and are already preparing 

for the Feast of Pentecost, the coming of the Holy Spirit.  In 

our minds already Pascha may be so yesterday – an 

afterglow in the rear view mirror of our memories.  However, 

in our life in the Church it is central to our daily being as 

Christians: it should not be so readily or easily consigned to 

the past.   Our salvation, our experience of God, our 

opportunity for eternal life is found in the events of Pascha 

and Pentecost and their being a part of our spiritual memory – something we live today in expectation 

of that day which will never end. 

Archbishop Job Getcha gives us a little historical background 

information about the Mid-Feast of Pentecost: 

“The origin of this feast is Constantinopolitan. The first 

indication is found in a homily of Peter Chrysologos, Bishop 

of Ravenna during the second quarter of the fifth century. 

Severus of Antioch witnesses to the existence of this feast in 

Antioch in the sixth century. The first properly 

Constantinopolitan reference to this feast also goes back to 

the sixth century, in the homily of Leontius of Constantinople. 

In his day, the gospel passage of Jn. 9.1-14 was read, but this 

passage was, before the tenth century, replaced with Jn. 

7.14-30, the passage we use today, because of the words, 

‘About the middle of the feast.’ The gospel text obviously 

refers to the Feast of Tabernacles, which the Church 

transferred to the fifty-day paschal period. 

 

We could suppose the solemnization of the middle of the fifty-day paschal  period did not come before 

the development of the feasts on the fiftieth and fortieth days after Pascha. The theme of wisdom which 

is developed in the Old-Testament readings and the hymnography of this feast may be connected with 

the tradition on this day, at least during this period, of convening regional synods of bishops, in 

conformity with the prescriptions of Canon 5 of Nicea.” (The Typikon Decoded, p 253) 
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Jesus Seeks us in Our Daily Labor  ON MAY 28, 

2016  IN ORTHODOX CHURCH, PASCHA  

The 5th Sunday after Pascha continues the pattern of 

alternating the Post-Paschal Gospel lessons between having 

men and then women being the focus.  The 2nd Sunday 

focuses on the Apostle Thomas, the fourth on the paralytic 

man and the 6th on the blind man; while the 3rd focuses 

on the Myrrhbearing Women, and the 5th on the Samaritan 

woman. 

Men and women both respond to Christ, becoming His 

disciples through a variety of encounters with Him both 

before and after His resurrection.  One does not have to be 

part of the chosen circle of apostles to come to believe in Him. Even having doubts about Christ do not 

disqualify one from eventually being chosen to follow Him.  In part, 

the Gospel lesson of the Samaritan woman (John 4:5-42) includes 

these words: 

The Lord came to a city of Samaria, called Sychar, near the field that 

Jacob gave to his son Joseph. Jacob’s well was there, and so Jesus, 

wearied as he was with his journey, sat down beside the well. It was 

about the sixth hour. There came a woman of Samaria to draw 

water. Jesus said to her, “Give me a drink.” For his disciples had 

gone away into the city to buy food. The Samaritan woman said to 

him, “How is it that you, a Jew, ask a drink of me, a woman of 

Samaria?” 

Encounters with Christ do not just occur in “religious” settings such 

as when we are in prayer.  Even those looking for Him are 

sometimes surprised by an encounter with Him.  We come to realize 

He speaks to us in our daily lives, even in our fears and disbelief, in 

our sorrows,  in our despair, in our sin, in 

our suffering, in our separation from 

others. 

“In order to meet her at Jacob’s well, Jesus 

chooses the hour when He knows that the 

Samaritan woman come to draw her 

water each day. It is in our daily needs – in 

our daily  labor – that Jesus wants to meet 

us.” (A Monk of the Eastern Church, Jesus: 

A Dialogue with the Savior, p 64) 
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The Parish as Christian Community  ON MAY 29, 

2016  IN CHURCH, ORTHODOX CHURCH, PATRISTIC  

“And his gifts were that some should be apostles, 

some prophets, some evangelists, some pastors and 

teachers, to equip the saints for the work of ministry, 

for building up the body of Christ…”  (Ephesians 4:11-

12) 

Christ chose 12 men to form a special community – 

his first disciples.  His Gospel commandments 

frequently deal with how His followers were to live 

with and for one another.  For us to continue to be 

His Body, which is one image St. Paul uses to describe Christian life and 

community, we have to learn how to live with one another.  St. Makarios of 

Egypt writes: 

“Simplicity before others, guilelessness, mutual love, joy and humility of every 

kind, must be laid down as the foundation of the community. Otherwise, 

disparaging others or grumbling about them, we make our labor profitless. He 

who persists ceaselessly in prayer must not disparage the man incapable of 

doing this, nor must the man who devotes himself to serving the needs of the 

community complain about those who are dedicated to prayer. For if both the 

prayers and the service are offered in a spirit of simplicity and love for others, 

the superabundance of those dedicated to prayer will make up for the 

insufficiency of those who serve, and vice versa. 

In this way the equality that St. Paul commends is maintained (cf. 2 Cor. 8:14): 

he who has  much does not have to excess and he who has little has no lack (cf. Exod. 16:18). God’s will is 

done on earth as in heaven when, in the way 

indicated, we do not disparage one another, and 

when not only are we without jealousy but we are 

united one to another in simplicity and in mutual 

love, peace and joy, and regard our brother’s 

progress as our own and his failure as our loss.” 

(The Philokalia, Vol. 3, p 295) 

 

Do These Things And You Will Be Able to Be Saved  ON JUNE 3, 2016   CHRISTIAN, CHRISTIANITY, 

ORTHODOX, ORTHODOXY  

On the 6th Sunday after Pascha we proclaim a scripture lesson from Acts 16, part of which reads: 

But about midnight Paul and Silas were praying and singing hymns to God, and the prisoners were 

listening to them, and suddenly there was a great earthquake, so that the foundations of the prison were 

shaken; and immediately all the doors were opened and every one’s fetters were unfastened. 
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When the jailer woke and saw that the prison doors 

were open, he drew his sword and was about to kill 

himself, supposing that the prisoners had escaped. But 

Paul cried with a loud voice, “Do not harm yourself, for 

we are all here.” And he called for lights and rushed in, 

and trembling with fear he fell down before Paul and 

Silas, and brought them out and 

the jailer said, “Men, what must I do to be saved?” 

And they said, “Believe in the Lord Jesus, and you will 

be saved, you and your household.” 

And they spoke the word of the Lord to him and to all that were in his house. And he took them the same 

hour of the night, and washed their wounds, and he was baptized at once, with all his family.  (Acts 

16:25-33) 

At several points in Scripture as well as in the later writings of the saints of the church we find very 

succinct statements about what is expected of Christians.  These distilled statements are very short and 

to the point.  So we see above in the Acts of the Apostles that St. Paul summarizes all that is required is 

to believe in the Lord Jesus.  He makes no further claim about morality, piety, behavior or beliefs.  No 

Nicene Creed insistence on the Trinity.  No demands to read the entirety of the Bible or attend any 

prayer services.  This is of course the limit of having summary statements, but on the other hand such 

statements focus on what is absolutely essential. 

Even when the Apostles met together to consider what should be expected of Gentile converts to 

Christianity, they require nothing more than this: 

“For it has seemed good to the Holy Spirit and to us to lay upon you no greater burden than these 

necessary things: that you abstain from what has been sacrificed to idols and from blood and from what 

is strangled and from unchastity. If you keep yourselves from these, you will do well.” (Acts 15:28-29) 

An incredibly simple set of moral and pious demands!  Especially from a group of men that were 

recently wondering whether Gentiles could 

become Christians at all and who struggled 

with how much of the Torah did Gentile 

converts to Christianity have to observe. 

Of course through the many centuries of 

Christianity hundreds of rules, rubrics, 

regulations, canon law and tradition have 

been laid upon Christians, all considered 

mandatory.  That is why it is so important for 

us each year to celebrate Pascha and to 

proclaim 

“Christ is risen!” 
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That is the primary and foundational message of Orthodoxy, everything else has been added to it.  Many 

rules and expectations  have been important for Church order, but sometimes people confuse the issue 

and think all the rules are the proclamation and they forget it is the relationship to Christ and His Father 

and the Holy Spirit which are at the heart of everything we say. 

In the 4th Century, we find one of the simple summations of what is required of Christians. 

“When Abba Benjamin was dying he said to his sons: ‘Do these things an you will be able to be saved:  

“Rejoice always; 

pray without ceasing; 

in everything give thanks”’ 

[1 Thess. 5.16-187].” 

(Benjamin in Give me a Word: The Alphabetical Sayings of the Desert Fathers, p 82) 

All the rules need at times to be summarized as 

briefly as possible so that we remember what is 

essential.  Our Lord Jesus Himself did this when 

asked about what the greatest of the 

commandments might be. 

And he said to him, “You shall love the Lord your 

God with all your heart, and with all your soul, and 

with all your mind. This is the great and first 

commandment. And a second is like it, You shall 

love your neighbor as yourself. On these two 

commandments depend all the law and the prophets.”  (Matthew 22:37-40) 

 

The Healing of the Blind Man ON JUNE 4, 2016 IN BAPTISM, ORTHODOX CHURCH, PATRISTIC  

For the 6th Sunday after Pascha, we proclaim the Gospel lesson from John 9:1-38, Christ’s healing the 

blind man using clay He made with spittle. 

The Gospel lesson opens with these words: 

As the Lord passed by, he saw a man blind from his 

birth. And his disciples asked him, “Rabbi, who sinned, 

this man or his parents, that he was born 

blind?” Jesus answered, “It was not that this man 

sinned, or his parents, but that the works of God 

might be made manifest in him. We must work the 

works of him who sent me, while it is day; night 

comes, when no one can work. As long as I am in the 

world, I am the light of the world.” As he said this, he 

spat on the ground and made clay of the spittle and anointed the man’s eyes with the clay, saying to 
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him, “Go, wash in the pool of Siloam” (which means Sent). So he went and washed and came back 

seeing.  

From the early days of Christianity this miraculous sign of the blind man was understood to represent 

the defectiveness of the world of the Fall.  He is blind from birth as his eyes have not formed.  What 

Christ does in making the clay and anointing the blind man’s eyes is to complete the creative act, thus 

making the man whole.  Christ was believed in the early Church to have been the creator of the first 

human in Genesis 2.  It was the pre-incarnate Christ who formed Adam from the dirt of the earth.  Christ 

again in John 9 takes dirt from the earth to heal, to make whole, the blind human whose creation was 

incomplete.  As Christ notes, the issue here is not sin, but rather that the glory of God might be made 

known in him.  This is not just about the Fall, it is about the restoration of creation.  Really, this Gospel 

lesson seems to reject the notion that “original sin” can explain the reason for all illness and deformity in 

humans.  It is only the leaders of the synagogue who cast  the healed man out of the synagogue who 

hold to an idea of “original sin” and see this healed man as being totally depraved! 

Christ has the man wash in the pool of Siloam to show how the waters of baptism make us whole again, 

giving us the eyes to see the truth about God. 

Fr. John Behr explains a bit about the ancient teaching 

concerning this Gospel lesson, beginning with the 

comments of St. Irenaeus of Lyons. 

 “Christ healed the man blind from birth (John 9). It was 

not merely by a word that he was healed, but ‘by an 

outward action, doing this not without purpose or by 

chance, but that he might show forth the Hand of God 

that had at the beginning moulded the human being’ 

(haer. 5.15.2). So, just as ‘the Lord took mud from the 

earth and formed the human being’ (Gen. 2:7), Christ 

spat on the ground and made mud, smeared it upon his 

eyes, ‘pointing out the original  fashioning, how it was 

effected, and manifesting the Hand of God to those who can understand by what [Hand] the human 

being was formed out of the dust’ (haer. 5.15.2). As, in Christ’s words, the man was born blind not 

because of his own sin or that of his parents, ‘but that the works of God should be manifest in him’ (John 

9:3), so Irenaeus sets this particular work within the intentionality of the economy as a whole: For that 

which the artificer, the Word, had omitted to form in the womb, he then supplied in public, that the 

works of God might be manifested in him, in order that we might not seek out another hand by which the 

human being is fashioned, nor another Father, knowing that this Hand of God which formed us in the 

beginning, and which does form us in the womb, has in the last times sought us out who were lost, 

winning back his own, and taking up the lost sheep upon his shoulders, and with joy restoring it to the 

fold of life. (haer. 5.15.2; cf. Luke 19:10, 15:4-6).” (Irenaues of Lyons: Identifying Christianity, pp 162-

163) 
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St. Gregory Palamas on Baptism ON JUNE 5, 

2016  BAPTISM, CHRISTIANITY, ORTHODOX CHURCH, ORTHODOXY, PATRISTIC  

“Baptism is one of the commonest themes in [St. Gregory] Palamas’s sermons, as 

it is in his theological and spiritual writings. The sheer number of his references to 

Christian initiation shows the importance he attached to it; for him neither 

Christian experience nor spirituality could exist outside the sacramental grace 

which, in the Church, communicated the divine life to the faithful. It was ‘to make 

a new being of us, and to renew us by baptism,’ that Christ was incarnate; ‘he 

has broken on the cross the record of our 

sins’ (Col. 2:14), and he has rendered 

innocent those who by baptism are buried 

with him (Rom. 6:4; Col. 2:12). Baptism, 

by delivering us from the original corruption, is a ‘resurrection of 

our soul,’ and to us, ‘communicates strength to conform to the 

body of the glory of Christ’ (Phil. 3:21). The triple immersion is a 

symbol of the three days’ sojourn of the soul of Christ in Hades 

that it might go out thence, and rise again in the body. At 

baptism we receive a disposition to do good, and we conclude a 

pact with God, but it depends on us to give real value to this 

grace. ‘If a man called obeys the call, and accepts baptism to be 

called a Christian, but does not behave in a way worthy of the 

name he bears, and does not in fact accomplish the promises 

given at his baptism, he is called, but he 

is not chosen.’ Then the promises are of no avail to him, but rather condemn 

him. 

By baptism all Christians are holy – ‘If the vessel consecrated to God is holy,’ 

Palamas says, ‘how much more is the man holy who is joined to him by the bath 

of regeneration’ – and they are sons of God, but they are still required to prove 

by their works that they have received this gift; ‘Renewal and new creation of 

the characteristics of the soul are accomplished by grace in the bath of 

regeneration; they grow and reach perfection through just actions in accord 

with faith.’” (John Meyendorff, A Study of Gregory Palamas, pp 160-161) 

 

 

The Lord Opens the Eyes of the Blind  ON JUNE 6, 2016  IN ORTHODOX CHURCH, PASCHA 

the LORD opens the eyes of the blind. 

(Psalm 146:8) 

  Sermon Notes on John 9:1-38  [the Sunday of the Blind,2016]          

As the Lord passed by, he saw a man blind from his birth.  
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There are all manners of blindness in this Gospel lesson.  The man 

born blind has one form of blindness – a physical blindness, but there 

are many forms of blindness which inflict humans as the Gospel 

lesson reveals. 

And his disciples asked him, “Rabbi, who sinned, this man or his 

parents, that he was born blind?”  

The disciples have a blindness as well.  They cannot see the truth 

about this man and try to see him from a particular point of view – a 

view which assumes all disease and deformity is caused by sin.  Thus 

they think it might be possible even to determine who the sinner is 

that caused the physical blindness. 

Jesus answered, “It was not that this man sinned, or his parents, but that the works of God might 

be made manifest in him. We must work the works of him who sent me, while it is day; night 

comes, when no one can work. 

 Now we are going to see what the lesson is about.  The man’s blindness is going to reveal God’s 

works!   The illness is not about sin. 

Note: Jesus says that this illness is NOT the result of sin, either of the man’s or his parents, and we can 

assume not his ancestors’ either.  Here we have a confrontation with any who hold that “original sin” 

explains everything about sickness and illness.   Many Christians think original sin explains every ailment 

of humanity  Here Jesus is showing us a different way to 

understand this illness!  Original sin will not explain this one 

man’s blindness. 

Jesus says it is imperative to do the work of Him who sent Jesus 

during the daylight.  This is interesting, because it is the Sabbath 

Day, and for the Jews they’re not supposed to work until after the 

Sabbath Day ends – after dark.  Jesus is speaking figuratively, the 

day is the time when God’s work is to be done.  We are supposed 

to do God’s work on the Sabbath.  We are not freed from the 

obligation to serve God on the Sabbath day! Doing God’s work on 

the Sabbath means more than simply resting, though Jesus will give this man rest from his illness.  Christ 

points out everyday is the day for doing God’s work.  God is always working in His creation. 

As long as I am in the world, I am the light of the world.” 

 Jesus said we must do God’s work while it is day, and then says He is the light of the world.  We must do 

God’s work wherever Christ is present – wherever the church is, wherever we who are the Church, 

Christ’s Body, are!  Wherever Christ is there is light, day, time to do God’s work.  We are supposed to be 

where Christ is. 

 As he said this, he spat on the ground and made clay of the spittle and anointed the man’s eyes 

with the clay, saying to him, “Go, wash in the pool of Siloam” (which means Sent).  
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 Many Patristic writers since the time of St. Irenaeus (2nd Century) saw in the act of Jesus spitting on the 

ground (on the earth) a reference to the Genesis 2 creation story in which God forms the human being 

from the dirt of the ground.  It is as if Jesus is completing the act of creation for this man.  The 

assumption is that it is really the pre-Incarnate Christ who creates Adam.    Now, in this Gospel lesson, 

the man was born incomplete, with no sight, but the Fathers seem to assume he has no eyes.    Christ 

finishes the act of creation for him – forming eyes from the dirt just as He formed the first 

human.  Christ literally becomes light for this man – granting him sight.  Or one might see in Christ’s 

activity Him literally bringing about the new creation. 

  So he went and washed and came back seeing. The neighbors and those who had seen him 

before as a beggar, said, “Is not this the man who used to sit and beg?” Some said, “It is he”; 

others said, “No, but he is like him.” 

 Back to blindness – now the neighbors aren’t 

sure what or who they are seeing.  Is this their 

neighbor or not?  They’ve known him all their 

lives, and yet now are are looking at him but 

can’t see him. 

He said, “I am the man.” They said to him, “Then 

how were your eyes opened?” He answered, 

“The man called Jesus made clay and anointed 

my eyes and said to me, ‘Go to Siloam and 

wash’; so I went and washed and received my sight.”They said to him, “Where is he?” He said, “I 

do not know.” 

 No one sees Jesus!   He really is like God, invisible 

 They brought to the Pharisees the man who had formerly been blind. Now it was a sabbath day 

when Jesus made the clay and opened his eyes. The Pharisees again asked him how he had 

received his sight. And he said to them, “He put clay on my eyes, and I washed, and I see.” Some 

of the Pharisees said, “This man is not from God, for he does not keep the sabbath.”  

 It’s the Pharisees turn to be blind.  The man describes an act of God – taking clay and healing his eyes 

which never worked before.  This is not restoring sight to the blind, but giving him sight for the first 

time.   The Pharisees can’t see God in this at all.  The only thing they can see is a violation of their 

understanding of Torah.  They are blind to what the healing might represent.  They declare first, before 

any further investigation, this is not from God.  They are not willing to see what might be true.  Here 

they engage in willful blindness.  They choose not to see what is in front of their eyes.  It is not that it 

would be impossible for them to see it, they decide not to see it – others try to warn against total 

blindness:  

 But others said, “How can a man who is a sinner do such signs?” There was a   division among them. So 

they again said to the blind man, “What do you say about him, since he has opened your eyes?” He said, 

“He is a prophet.” 

Interesting that they even ask the healed man what he thinks.  They aren’t going to accept his 

answer.  Are they asking him to be blind, and deny the truth of what happened?  They ask the blindman 
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to tell them what he sees about his healing and the invisible man who healed him. They want him to see 

things as they do, but he is no longer blind. 

The man does not come to the Pharisees saying he was healed.  Rather, others who knew him previously 

to be blind brought him to the Pharisees to see how they might explain a 

man who was born blind, but now is able to see, and the healing happened 

by an action on the Sabbath.  How will the Pharisees explain the 

phenomenon? 

The Jews did not believe that he had been blind and had received 

his sight, until they called the parents of the man who had received 

his sight, and asked them, “Is this your son, who you say was born 

blind? How then does he now see?” His parents answered, “We 

know that this is our son, and that he was born blind; but how he 

now sees we do not know, nor do we know who opened his eyes. 

Ask him; he is of age, he will speak for himself.” His parents said 

this because they feared the Jews, for the Jews had already agreed that if any one should confess 

him to be Christ, he was to be put out of the synagogue. Therefore his parents said, “He is of age, 

ask him.” 

The blindness is increasing.  Now the people who knew him as a blind beggar, seem to think it is all some 

kind of fraud.  Now they demand that the parents tell the truth – was the man born blind or not?  Has 

he fooled them all by only claiming to be blind all his life? 

The parents can see that this is their son, and they know he was born blind.  They also can see that 

telling the truth is likely to get them into trouble with the religious leaders.   The leaders are not only 

blind, but deaf as well.  They have heard the answer to their question, but refuse to accept it thus 

making themselves deaf to the truth. 

  So for the second time they called the man who had been blind, and said to him, “Give God the 

praise; we know that this man is a sinner.” He   answered, “Whether he is a sinner, I do not 

know; one thing I know, that though I was blind, now I see.” 

 The formerly blind man, sees clearly now – not only physically, but the truth of what his interrogators 

want.  He sees these people for what they are.  The healed man speaks truthfully, he doesn’t know if 

Jesus is a sinner or not – Jesus might be, but that does not change the reality that Jesus healed 

him.    The healed man is not denying God healed him. 

 They said to him, “What did he do to you? How did he open your eyes?” He  answered them, “I 

have told you already, and you would not    listen. Why do you want to hear it again? Do you too 

want to   become his disciples?” 

 The religious leaders are clearly both blind and deaf.  They won’t hear the answer/truth.  Their minds 

are closed, blind to truth and so they can neither hear it or see it or bear it.  Now other words of Jesus 

come to mind: 

 With them indeed is fulfilled the prophecy of Isaiah which says: ‘You shall indeed hear but never 

understand, and you shall indeed see but never perceive. For this people’s heart has grown dull, and their 
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ears are heavy of hearing, and their eyes they have closed, lest they should perceive with their eyes, and 

hear with their ears, and understand with their heart, and turn for me to heal them.’  (Mark 13:14-15) 

It is not God who wishes this on His people, but it becomes obvious that willful blindness and deafness 

are a real aspect of life, even for religious people. 

 And they reviled him, saying, “You are his disciple, but we are disciples of Moses. We know that 

God has spoken to Moses, but as for this man, we do not know where he comes from.” The man 

answered, “Why, this is a marvel! You do not know where he comes from, and yet he opened my 

eyes. We know that God does not listen to sinners, but if any one is a worshiper of God and does 

his will, God listens to him. Never since the world began has it been heard that any one opened 

the eyes of a man born blind. If this man were not from God, he could do nothing.”  

 God is not deaf to the pleas/prayers of the righteous.  God is not blind to what is going on.  Jesus is not 

just righteous, He is not just from God.   He is God.  The formerly blind man sees more clearly what is 

before his eyes.   The man is not denying God, but cannot deny that Jesus healed him.  He sees God 

acting in Jesus. 

They answered him, “You were born in utter sin, and would 

you teach us?” And they cast him out. 

 Now we are back to the opening question of the Gospel lesson, who 

sinned?  Jesus already dismissed that thought.  This is not a question 

about this man sinning.  Any claims to “original sin” or total 

depravity are held only by those who oppose Christ. 

 Jesus heard that they had cast him out, and having found him he 

said, “Do you believe in the Son of man?” He answered, “And who is 

he, sir, that I may believe in him?” Jesus said to him, “You have seen 

him, and it is he who speaks to you.” He said, “Lord, I believe”; and 

he worshiped him. 

 The man is able to see Jesus clearly.  The opponents of Jesus have 

revealed their willful blindness.   We see all these levels of blindness 

in this one Gospel lesson – physical, mistaken, intellectual, religious, social and willful.  We also 

encounter the Light of the world, and one who can see. 

 

Unity in the Orthodox Church 
ON JUNE 7, 2016   

As our Lord Jesus approached His death, 

according to the Evangelist John, He 

offered a prayer for the unity of His 

disciples (John 17:1-13).  We proclaim this 

Gospel on the 7th Sunday after Pascha as 

we commemorate the Fathers of theFirst 

Ecumenical Council.  At the beginning of 
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the 4th Century, the time of that Council, the Church was in grave disunity, torn apart by theological 

controversy.  It was a time where the Constantinian peace for the Church was beginning – the 

persecutions ended, but disunity emerged writ large amidst the peace.     Our Lord Jesus Christ also 

prayed for the unity of all who would come to believe in Him through the work of His disciples and His 

Church.  Though we know Jesus spent long periods of time in prayer, this is one of the precious few 

prayers of His that we have recorded.    Here is part of what Jesus prayed for us before His crucifixion: 

“I do not pray only for these, but also for those who will believe in me 

through their word, so that they may all be one; even as you, Father, are 

in me, and I in you.  May they be one in us, so that the world may 

believe that you sent me. The glory which you have given me, I have 

given to them, so that they may be one even as we are one; I in them, 

and you in me. May they be perfected into one, so that the world may 

know that you sent me, and that you have loved them, even as You have 

loved me.  . . .  Righteous Father, the world has not known you, but I 

knew you; and these have known that you have sent me.  I have made 

your Name known to them, and I will continue to make it known; so that 

the love with which you loved me may be in them, and I in them.”  (John 

17:20-26, EOB) 

Our Lord prayed that all of us who follow Him may share a oneness, a 

unity like that which is shared by the Persons of the Holy Trinity.   He didn’t further define what the 

oneness might look like – a oneness of heart and mind because we loved one another?  Or because we 

perfectly agree on all issues?  A monolithic faith? 

Of whatever this oneness consists, the world would learn from that unity that God the Father sent Jesus 

Christ into the world.   A lot is riding on this unity! 

And yet, we see already in the New Testament various kinds of disunity emerging even in the age of the 

Apostles – some fruitful and some perhaps not.  There are four versions of the Gospel.  Peter and Paul 

disagreed mightily over some issues.  The Jewish and Gentile Christians experienced serious 

tensions.  Paul and Barnabus parted ways after a disagreement. 

Today the Orthodox Church is endeavoring to work on its unity by calling aGreat and Holy Council this 

month for the edification of the entire Church and the world.  And in some ways Orthodoxy’s condition 

today is like the Church of the 4th Century: we are emerging from a long period of having to exist 

beneath the radar of the world’s notice.  We emerge with some sense of peace and the possibility of 

letting our light shine to the world, rather than remaining hidden beneath a basket.  And yet, just as in 

the 4th Century, the emerging Church found itself a divided Church and had to grapple with the issue of 

disunity.   Interestingly, one can read the history of the Ecumenical Council in two different ways.  First, 

one can decide the Council affirmed clear lines of where the Church was not and who could not be in 

the Church, that the goal was to exclude those who had a different point of view.  On the other hand, it 

is possible (and certainly the many Councils that followed seem to indicate this), that the Church was 

searching hard for a language that was inclusive and that all could agree upon.  That unity through 

language proved elusive in history, yet the Church continued to pursue that goal as shown in 

the 5th and 6th Ecumenical Councils. 
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On the webpage of the Orthodox Church in America we read the 

following about this  month’s Great and Holy Orthodox Council 

and its noble goals: 

“The convening of the Holy and Great Council as a sign of unity 

and as a witness to unity is a worthy vision for Orthodoxy 

pursued with patience and determination by His All Holiness the 

Ecumenical Patriarch Bartholomew. The painful difficulties in 

realizing this vision have always been evident. The dangers on 

the road towards this vision are now seen in bold relief, yet the 

beauty of the vision is clear as never before. Today, the Orthodox 

Churches stand before the world unable to conceal the wounds 

of our fractured relationships. Yet vision of unity will not be 

denied, because it comes from the heart of the Orthodox Faith 

and is intrinsic to the Good News of Christ. Whatever the 

difficulties and wounds we bear, we are following the Risen Christ and are empowered by Pentecost to 

witness to the Gospel of Christ everywhere and at all times.” 

Orthodoxy has not embraced a notion that the unity of the Church lies in the person of the Pope of 

Rome.  It has held to some ideas of unity based in consensus and conciliarity.  But there is also a reality 

that by not holding a Great Council for 1200 years, the various Orthodox have not tried to actually make 

unity work, or to work on unity or work for unity.  There was a more nebulous (mystical!) unity of faith 

that held it together, and because they weren’t working together the unity wasn’t tested.  The Orthodox 

didn’t get together to work the unity, and this may be the only reason the unity held.  Many marriages 

and communities are held together by a false sense of unity based in the people avoiding each other and 

avoiding the conflicts which abound like mines in a field.  True community – a common unity – though 

may be real only when tested by real life interaction.  The desert fathers pointed out that going off to 

live alone in a desert is no proof that one has overcome one’s passions of anger, irritability, and 

irascibility.  One can pretend one is a peaceful person if one avoids others.  But such peace is pretend. 

Now we read this statement recently released from the Ecumenical Patriarchate: 

 “The Ecumenical Patriarchate, which bears the first responsibility for safeguarding the unity of 

Orthodoxy… “ 

The sentiment seems to be closer to the Papal notion of unity than to ideas of the unity being found in 

conciliarity and consensus.  But that may be reading more into  the statement than it intends. The 

statement only claims a “first responsiblity for safeguarding the unity of Orthodoxy” not that the 

Patriarch represents that unity in his office.    It would seem that Orthodox Tradition has held more to a 

notion that unity was found in the Councils, not in one Patriarchate.  But again, Christ did not specify 

how this  unity would be maintained or what it would look like.  The OCA’s Synod does think the idea of 
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the Great Council is part of a worthy vision, a noble ideal, perhaps.   In this sense, Patriarch 

Bartholemew might be in his office 

upholding a great ideal for the entire 

Church, a vision of unity. 

I agree with the statement of the OCA and 

appreciate its sentiment.  We don’t need to 

pretend there is unity where it doesn’t exist, 

but we all can work for that unity in the 

Church. [The OCA being excluded from the 

Council is the perfect sign that unity does 

not in fact exist in worldwide 

Orthodoxy!]  And if contentions arise or are obvious, as the Church of truth, we don’t need to hide from 

them or pretend they don’t exist.  Rather we can witness to the world about how we deal with 

differences as Christians, following the Gospel, loving one another, bearing our cross.   As Orthodox 

Christians we ought to be able in faith and love to acknowledge our disagreements and the need to 

discuss them.  We should be able to put everything on the table, to speak the truth in love, and to 

acknowledge where we disagree without forming into oppositional camps.  After all, Christ teaches us 

even to love even our enemies. 

St. Paul did not shy away from contention, controversy, debate or disagreement with his fellow 

apostles.  Yet, he writes of a vision of unity as well as a unity of vision: 

“I, therefore, the prisoner of the Lord, beseech you to walk worthy of the calling with which you were 

called, with all lowliness and gentleness, with longsuffering, bearing with one another in love, 

endeavoring to keep the unity of the Spirit in the bond of peace.  There is one body and one Spirit, just as 

you were called in one hope of your calling; one Lord, one faith, one baptism; one God and Father of all, 

who is above all, and through all, and in you all.” (Ephesians 4:1-6) 

Unity does not mean the Church needs to be a monolith, with absolute agreement on every 

issue.  There can be unity as long as the leaders agree to respect each other and allow that bishops do 

have authority in their dioceses to do some things differently.  Bishops can respect each others abilities 

and authority to disagree without breaking the unity of faith, without ending a unity of vision or the 

vision of  unity. 

In Acts 15, we see how the Apostles handled a painfully divisive issue which was tearing apart the 

nascent Church. 

“And when there had been much dispute, Peter rose up and said to them: ‘Men and brethren, you know 

that a good while ago God chose among us, that by my mouth the Gentiles should hear the word of the 

gospel and believe. So God, who knows the heart, acknowledged them by giving them the Holy Spirit, 

just as He did to us, and made no distinction between us and them, purifying their hearts by faith. Now 

therefore, why do you test God by putting a yoke on the neck of the disciples which neither our fathers 

nor we were able to bear?  But we believe that through the grace of the Lord Jesus Christ we shall be 

saved in the same manner as they.’ 
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Then all the multitude kept silent and listened to Barnabas and Paul declaring how many miracles and 

wonders God had worked through them among the Gentiles.  And after they had become silent, James 

answered, saying, ‘Men and brethren, listen to me: Simon has declared how God at the first visited the 

Gentiles to take out of them a people for His name.  And with this the words of the prophets agree, just 

as it is written: 

‘After this I will return 

And will rebuild the tabernacle of David, which has fallen down; 

I will rebuild its ruins, 

And I will set it up; 

So that the rest of mankind may seek the LORD, 

Even all the Gentiles who are called by My name, 

Says the LORD who does all these things.’ …   Therefore I judge that we should not trouble those from 

among the Gentiles who are turning to God, but that we write to them to abstain from things polluted by 

idols, from sexual immorality, from things strangled, and from blood.  For Moses has had throughout 

many generations those who preach him in every city, being read in the synagogues every 

Sabbath.”   (Acts 15:7-21) 

Perhaps if we followed the Spirit and the logic, we might realize we 

need to work on a unity among us Orthodox.  We have to actually 

talk to each other in order to form, maintain and nurture the unity 

and to show that unity in the face of differences amongst us.  This is 

not to mention the possibility that we are to see worldwide 

Christianity as our responsibility as well, and that we are somehow to 

hold a unity even with all “Gentile” Christians as well – all those who 

are beyond the household of Orthodoxy. 

We have to discern whether in fact all the issues we can possibly 

discuss in fact require complete agreement, or whether a consensus 

that allows differences is in fact within the bounds of unity that Christ 

Himself envisioned for us.  We actually fail if we demand conformity 

in thinking on issues that Christ Himself does not demand unity.  We 

end up imposing a uniformity by which we try to create our own tower to heaven, which we know 

ended in Babel.  A falsely demanded conformity in thinking will result in a multitude of languages as 

every goes off to interpret the monolithic idea in their own way.  Better that we recognize there is 

disagreement and work with that reality, finding the way to maintain the bond of peace and concord of 

soul.  That would be truthful at least, rather than a pretend unity based in avoidance. 

Unity is not real if it is based in simply not talking with each other.  We Orthodox have had a unity based 

on our not being able to meet together to talk as well as based on avoidance of issues.  But the fact that 

there are disagreements doesn’t mean that there is no unity.  Unity can be based in respect and trust 

that it is OK on some issues for their to be variety, disagreement and variation.  Unity turns out to be a 

polysemous word.  If we have love for one another, and refuse to break the love, we don’t have to 

absolute agreement on all issues.  The Ecumenical Patriarch has a noble and worthy vision of unity, can 

all of the Orthodox primates agree on a vision of unity?  There is plenty of biblical and historical example 

for them to follow. 
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The Ascension of our Lord Jesus 

Christ (2016) ON JUNE 8, 2016   ASCENSION, 

ORTHODOX, THEOLOGY  

We read about the events of the Ascension of 

Jesus Christ into heaven in Acts 1:1-12.  In this 

text the Evangelist Luke, the author of the book 

of Acts, writes: 

The former account I made, O Theophilus, of all 

that Jesus began both to do and teach, until the 

day in which He was taken up, after He through 

the Holy Spirit had given commandments to the apostles whom He had chosen, to whom He also 

presented Himself alive after His suffering by many infallible proofs, being seen by them during forty 

days and speaking of the things pertaining to the kingdom of God. And being assembled together with 

them, He commanded them not to depart from Jerusalem, but to wait for the Promise of the Father, 

“which,” He said, “you have heard from Me; for John truly baptized with water, but you shall be baptized 

with the Holy Spirit not many days from now. Therefore, when they had come together, they asked Him, 

saying, “Lord, will You at this time restore the kingdom to Israel?” And He said to them, “It is not for you 

to know times or seasons which the Father has put in His own authority. But you shall receive power 

when the Holy Spirit has come upon you; and you shall be witnesses to Me in Jerusalem, and in all Judea 

and Samaria, and to the end of the earth. Now when He had spoken these things, while they watched, 

He was taken up, and a cloud received Him out of their sight. And while they looked steadfastly toward 

heaven as He went up, behold, two men stood by them in white apparel, who also said, “Men of Galilee, 

why do you stand gazing up into heaven? This same Jesus, who was taken up from you into heaven, will 

so come in like manner as you saw Him go into 

heaven.” Then they returned to Jerusalem from 

the mount called Olivet, which is near 

Jerusalem, a Sabbath day’s journey. 

Fr. Lev Gillet comments on the Ascension: 

“Jesus does not return to his Father in isolation. 

It was the incorporeal Logos that descended 

among men. But today it is the Word made 

flesh, at the same time true God and true  man, 

that enters the Kingdom of heaven. Jesus takes 

there with him the human nature in which he is 

clothed. He opens the gates of the Kingdom to 

humanity. We take possession, in some way by 

anticipation of the blessings which are offered to us and possible for us. Places are reserved for us in the 

Kingdom provided we continue faithful. Our presence is desired and awaited there. So the ascension 

renders the thought of heaven more present and more alive for us. Do we think enough of our 

permanent dwelling-place? For most Christians heaven is envisaged as a kind of postscript, an appendix 
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to a book of which life on earth constitutes the actual text. 

But the contrary is true. Our earthly life is merely the preface 

to the book. Life in heaven will be the text – a text without 

end.” (A Monk of the Eastern Church in The Time of the Spirit: 

Readings Through the Christian Year, p 162) 

 

Ascension Sadness ON JUNE 9, 

2016  ASCENSION, CHRIST, ORTHODOX, ORTHODOX 

CHURCH  

A joyous and peace-filled Ascension Day to all! 

“The Lord did not ‘leave us comfortless,’ as  a dying 

mother leaves her orphaned children, but gave us the 

Comforter, the Holy Spirit, and He draws us to love God 

with an insatiable love, and to yearn after Him and seek 

Him day and night with tears. O how ill it goes with the 

soul when she loses love and assurance! In sadness of 

heart she raises her cry to God: ‘When shall I see the Lord 

again, and rejoice in His peace and love?’” ( St Silouan 

the Athonite, p 324) 

 

Peace: The Search for Being Human 

ON JUNE 10, 2016 BY FR. TEDIN BEING HUMAN, ORTHODOX CHURCH, PEACE  

In the 13 June 2016 issue of TIME, Belinda Luscombe writes an article, “How to Stay Married.”   Part of 

what interests me is that article is defending marriage and the benefits for couples who remain in the 

same marriage for life.  The article is not advocating some retro-return to a religious past nor is it overtly 

defending conservative religious values.  It notes the divorce rates have declined over the past few 

decades, and does claim there really are health and happiness advantages to remaining married over a 

life time. 

However interesting the articles main points 

are, I was also intrigued by the worldview 

expressed about humans, which seems to be a 

natural extension of secular, humanistic 

assumptions.  Luscombe writes: 

“Lifetime monogamy, as many have pointed 

out, is not a natural state.  Very few animals 

mate for life, and most of those that do are 

either birds or really ugly (Malagasy giant rat, 

anyone?).  One theory as to why humans took to monogamy is that it strengthens societies by reducing 

competition among males. 
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But natural and worthwhile are not the same things.  Reading isn’t a natural thing to do.  Neither is 

painting, snowboarding nor coding.  Nobody suggest we abandon any of those.  Monogamy also has a 

certain energy-saving appeal: it saves humans from wasting time and effort on constantly hunting out 

new mates or recovering from betrayals by current ones. 

Luscombe did not apparently do much research in or reflection on the entirety of Western Civilization 

(Christian, Jewish or Islamic) and its understanding of what it is to be 

human or its attitudes towards marriage and monogamy.  If she had she 

might have easily recognized what is so totally incomplete in her own 

thinking on humanity and marriage.  [BTW, just because it is bizarrely 

interesting, I will mention that wolves are reportedly monogamous, and so 

too vultures!]. 

I’ll focus only on the Christian version of this, but Luscombe’s concept of 

what is “natural” is incomplete, for humans have not only an animal nature (which they do share with 

other animals) but humans also have consciousness and a conscience.   Humans are not limited by what 

is natural to animals because they are not reducible to only animal nature.  Humans have a human 

nature which undeniably is tied to our animal bodies, but which is capable of self-awareness, of 

consciously changing behavior and rising above mere animal instincts.    Morally, humans have 

developed traits of altruism, kindness, sharing, self denial, love, forgiveness, selflessness, philanthropy, 

apologizing, benevolence, etc.  These are very much part of what it is to be human.   Monogamy may 

not be common in the animal world, but it is a consciously and conscientiously chosen human 

behavior.   From an Orthodox Christian point of view, morality is a normal part of human nature. 

Humans choose monogamy not simply because it has some benefit for 

natural selection, but for moral reasons, for religious beliefs, because 

they can!   For believers, human practices such as monogamous 

marriage, is not the random outcome of natural selection, but a morally 

chosen path for humans.  Humans are capable of self-consciously 

choosing behavior which is not purely animalistic because humans are 

more than mere animal nature. 

Being self-conscious, humans have to choose behaviors, and can reflect 

on their choices and which can reflect their chosen values.  Humans can 

create abstract reasons to defend their choices, and for believers, can 

receive revelation from God about how to use their consciousness, free 

will and conscience for a greater good.  Humans are not completely 

limited by their genes, but now are actively shaping their genetic futures.  We are not completely and 

uncontrollably pre-destined either by our individualism nor by our genetic make-up.  We are capable of 

being philanthropic and making choices good for our species as well as for the world. [And sadly, we 

don’t always choose those options!] 

Luscombe’s comments seemed to me to be exactly the kind of thinking about humanity which Fr. 

Alexander Schmemann so lamented and skewered as where humanity has gone wrong.   A recent issue 

of The Wheel (Number 4 | Winter 2016), has a quote from Fr. Alexander which is exactly to the point, 

though he is addressing a different issue and problem (reducing humans to economic beings), yet the 

underlying errant assumption is materialism.  He writes: 
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“Man’s nature demands peace, but his life conduct constantly opposes it. Why? 

The materialistic worldview that is presented by its preachers as the most advanced teaching about a 

human being not only does not give an answer to this question, but does not see the question itself. It 

reduces all human divisions to economics and the distribution of earthly goods, while the overcoming of 

those divisions is reduced to struggle, including armed struggle. Therefore calls for “world peace” smack 

of a terrible hypocrisy on the lips of the representatives of a materialistic worldview that does not, in 

essence, recognize peace. There cannot be true peacemaking where there is no person to be reconciled 

to, to reconnect with, where there is no one with whom harmony, accord, and love can be reconstructed. 

This is because, from the point of view of materialism, there is no peace in the very nature of man; there 

are only animal needs, the satisfaction of which does not pacify but only affords a sense of satiety. 

The Christian approach to man sees in division 

and strife a tragically irrational disparity with 

respect to his true nature and calling. The cult 

of natural demands to which, in essence, all 

materialistic anthropology is reduced is seen by 

Christianity as a sinful perversion of the 

original concept of a human being. Division 

and strife came about precisely because man 

had become satisfied with minimalistic self-

valuation, had accepted a caricature of 

himself. Therefore the central place of peacemaking is in restoration of the true person and true 

humanity. Peacemakers will be called the sons of God because reconciliation is the transcendence of the 

boundaries of one’s “I,” the recognition of one’s brother in another, the reconstruction of life as the unity 

of love, the regaining of paradise lost.” 

Humans, as Fr. Schmemann’s thought would have it, not 

only transcend the boundaries of “I” in peacemaking, but 

in marital love-making as well.  We choose monogamy to 

transcend our animal nature, our basest instincts and 

animals drives.  We do it because of love – because we 

are loved by God, and we are capable of loving others – 

rising above the limits of our animal nature and aspiring 

for sharing in the Divine Life and Love. 

 

The Fathers of the Church 

ON JUNE 11, 2016 BY FR. TED IN CONCILIARITY, ORTHODOX CHURCH  
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On the 7th Sunday after Pascha, the Orthodox Church commemorates the 

Holy Fathers of theFirst Ecumenical Council.   Fr. Georges Florovsky offers a 

thought about the authority of these ancient fathers in the life of the Church 

today.  Florovsky commented: 

“ Just yesterday the question was put to me in my Patristic seminar, by one 

of the participants: we enjoy immensely, he said, the reading of the Fathers, 

but what is their ‘authority’? Are we supposed to accept from them even that 

in which they obviously were ‘situation-conditioned’ and probably 

inaccurate, inadequate, and even wrong? My answer was obviously, No…The 

‘authority’ of the Fathers is not a dictatus papae. They are guides and 

witnesses, no more. Their vision is ‘of authority’, not necessarily their words. 

By studying the Fathers we are compelled to face the problems, and then we 

can follow them but creatively, not in the mood of repetition…So many in our time are still looking for 

authoritative answers, even before they 

have encountered any problem. I am 

fortunate to have in my seminars students 

who are studying Fathers because they are 

interested in creative theology, and not 

just in history or archaeology.” (Fr. 

Georges Florovsky  in The Wheel: Issue 2, 

Summer 2015, pp 40-41) 

The Church Fathers are not there to keep 

us looking back into history, rather their 

voice is alive in the Church today to keep 

us moving toward the coming Kingdom of God.  We are not simply to repeat what the Fathers said, but 

to understand how they engaged their world and their era, so that we can engage our own.  The Church 

is not a museum of some golden age that we retreat into in order to hide from the modern world.  A 

truly patristic mind keeps looking foward to the world to come, with faith, hope and love. 

 

Theology is Based in History 

ON JUNE 12, 2016 BY FR. TED 

IN CHRISTIANITY, ORTHODOXY, THEOLOGY  

Christian theology is based in history, not in abstract theorizing about 

God.  When we  honor our Church Fathers, we honor them for their work 

in interpreting God revealing Himself in history, in actual events. We read 

the Scriptures to enter into the revelation of God, not to make the book 

sacred, but because they reveal history to us. 

“For whereas the Aristotelian notion suggests that knowledge of God is 

attained as we withdraw from temporal reality and ascend higher and 

higher in the scale of being, the Judaeo-Christian tradition directs us to what has happened, to temporal 
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reality, and indeed to a particular sequence of events 

within temporal reality – the history of Israel culminating 

in the history of GodIncarnate – as the locus for our 

knowledge of God.[…]  Theology in fact – whatever the 

theory – concerned itself with texts and their meaning, 

that is, with what men had said and thought. It gave to 

history a dignity that perhaps it otherwise would not have 

had: the raw material of theology was not simply abstract 

thought, or even myths, but things that have happened. 

Much theology indeed, perhaps even the most important 

part of it so far as influence and an impact went, 

concerned itself with what had happened and was happening: with God’s dealing with Israel, and with 

the New Israel – as a whole, in Church history, and with particular individuals, in the lives of the saints.” 

(Andrew Louth, Discerning the Mystery, pp 46-47) 

 

Three Requirements of God ON JUNE 16, 2016 BY FR. 

TEDIN CHRISTIANITY, ORTHODOXY, PATRISTIC  

“Abba Gregory said, 

‘These three things God requires of all the baptized: 

right faith in the heart, 

truth on the tongue, 

temperance in the body. 

He also said, ‘The whole life of man is but one single day for those 

who are working hard with longing.’” 

(St. Gregory the Theologian in The Sayings of the Desert Fathers, 

p 45) 

 

Pentecost (2016) ON JUNE 18, 2016 IN HOLY SPIRIT, ORTHODOX CHURCH, PATRISTIC, PENTECOST  

St. Symeon the New Theologian (d. 1021AD) 

reflects on the importance ofPentecost for each 

Christian. 

“As our body, whether ill or not, is unable to move 

or even live at all without a soul, so our soul, too, 

whether it sins or not, is dead without the Holy 

Spirit and can in no way live everlastingly. If sin is 

death’s sting, clearly he who has sinned has been 

stung and is dead; and, if no one is without sin – for 
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everyone, Paul says, has sinned and been deprived of God’s glory [Rom. 3:23] – then, obviously, all we 

who have sinned have died are dead. So imagine yourself together with me as spiritually dead. Then tell 

me how you may truly live without having 

been united with the true life, that is, the 

Holy Spirit, through Whom every believer is 

regenerated and made alive again in 

Christ? 

‘I am the truth’, He says, ‘and the 

resurrection, and the life’[Jn 14:16 and 

11:25]. The servants and disciples of Christ are light and truth and life. ‘He who receives you’, He 

says,‘receives Me, and he Who receives Me receives Him Who sent Me’ [Mt 10:40]. If we are dead and 

He alone is life everlasting, let us not say that we serve Him before we have been united with Him and 

live. How can the dead ever serve anyone? Unless we put Him on consciously, like a cloak, let us not think 

that we have been freed at all from our infirmities and the passions which trouble us.”  (On the Mystical 

Life: The Ethical Discourses, pp 92-93) 

“For as many of you as were baptized into Christ have put on Christ.”  (Galatians 3:27) 

 

Enlightened by the Holy Spirit ON JUNE 19, 2016  IN CHRISTIANITY, HOLY SPIRIT, ORTHODOX 

CHURCH, PENTECOST, UNCATEGORIZEDEDIT 

  12th Century Pentecost Icon 

“The man who is enlightened by the Holy Spirit, the 

Revealer of all things, acquires new eyes and new ears, 

and sees no more as a natural man, namely by his 

natural sight with natural sensation, but standing as it 

were beyond himself contemplates spiritually visible 

things and bodies as the symbols of the things 

invisible.” (St. Simeon the New Theologian in The 

Universe as Symbols & Signs by Nikolai Velimirrovich, 

p 10) 

  

 

 

The Day of the Holy Spirit 

ON JUNE 20, 2016 BY FR. TEDIN HOLY SPIRIT, ORTHODOX CHURCH, PENTECOST 
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“There are several signs that the energy of the Holy Spirit 

is beginning to be active in those who genuinely aspire 

for this to happen and are not just putting God to the test 

– for, according to the Wisdom of Solomon, ‘It is found by 

those who do not put it to the test, and manifests itself to 

those who do not distrust it’ (cf. Wisd. 1:2). 

In some it appears as awe arising in the heart, 

in others as a tremulous sense of jubilation, 

in others as joy, 

in others as joy mingled with awe, or 

as tremulousness mingled with joy, and 

sometimes it manifests itself as tears and awe. 

For the soul is joyous at God’s visitation and mercy, but at the same time 

is in awe and trepidation at His presence because it is guilty of so many 

sins. Again, in some the soul at the outset experiences an unutterable 

sense of contrition and an indescribable pain, like the woman in 

Scripture who labors to give birth (cf. Rev. 12:2). For the living and active 

Logos – that is to say, Jesus – penetrates, as the apostle says, to the 

point at which soul separates from body, joints from marrow (cf. Heb. 

4:12), so as to expel by force every trace of passion from both soul and 

body. 
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In others it is manifest as an unconquerable love and peace, shown towards all, or as a joyousness that 

the fathers have often called exultation – a spiritual force and an impulsion of the living heart that is also 

described as a vibration and sighing of the Spirit who makes wordless intercession for us to God (cf. Rom. 

8:26). Isaiah has also called this the ‘waves’ of God’s righteousness (cf. Isa. 48:18), while the 

great Ephrem calls it ‘spurring’. The Lord Himself describes it as ‘a spring of water welling up for eternal 

life’(John 4:14) – He refers to the Spirit as water – a source that leaps up in the heart and erupts through 

the ebullience of its power.”   (St Gregory of  Sinai, THE PHILOKALIA, Kindle Location 44476-44502) 
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